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ShamanicHeng恒 C̀onstancy'

MichaelCARR

Thispaperre-examinesArthurWaley'shypothesisthatChinese

he'ng恒 c̀onstant,continuous'wasthenameofashamanics̀tabilizing'

ritual.1Despitesomegraphicerrorsconcerning恒 anditsvariant恒 (e.g.,

S血angoraclegraphsfor亘 referredtoadivinernamedⅩ̀uan'andnot

'he'ng'divinationasWaleysupposed),hisideaofanancienthe'ng <

*g'∂ng 恒 s̀tabilizing,perpetuating'riteisessentiallysound.Inter-

disciplinarycorroborationcomesfrom textualexegesis(e.g.,aChuci

shamandiviningaboutasickperson'S"he'ngbody"),historicallinguistics

(cf.*g'ang恒 c̀onstancy'or*kang恒～亙 'increasing'with*kang梗 'a

ritualto"prevent"Calamitiesり,andcomparativestudiesofshamanism

(the矢 àrrow'graphicelementin疾 'sickness'and等 'doctor'compares

withusingHmagic"arrowstocause/cureillness).

lNTRODUCTl0N

WhywasancientChineseshamarlism associatedwithhe'ng恒

c̀onstancy?'InanebulousLunyu(Analects)passage,Confuciusquotesa

SouthernSayingaboutshamaniche'ngJkandapossiblyinterpolatedline

1.ThanksgotoPaulBenedict,LotharYonFalkenhausen,MatthewHanley,
AxelSchuessler,andWadaRanforcommentinguponearlierversionsofthis
paper,Abbreviations:～ -alternatepronunciationsorgraphs,‥-semantic
meaning,""-literalmeaning.ModernStandardChinese("Mandarin")is
romanizedinPinyin,exceptinquotations,andArchaicChineseisreconstruct-
edaccordingtoKarlgren(1957),changinghis･glottalstopto?.
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fromtheYijing(BookofChanges)hexagramnamedHeng恒:

子日南人有言白人而無恒不可以作重曹善夫不恒其徳或承之蓋子日不占

而巳莫TheMastersaid,"Thesouthernershaveasaying,̀Aperson

withouthe'ng恒 cannotbeashaman-doctor.'Good!"[TheYl'}'ing

says:Ifthey?/you?]Donothe'ngitspower/virtue,thendisgrace

willbereceived.TheMastersaid,"[They?]simplydonotdivine."

Owingtoanti-shamanprejudices,Confucianistscholarshavecoveredup

theoriginalmeaningofthispassageforovertwothousandyears.Thisis

theearliesttextualusageofyl-<*･'iag撃 d̀octor',nowwritten瞥with

酉 ẁine'butoriginally監with盛 s̀haman'.TheLijiversionofthisquote

changed盛誓 s̀haman-doctor'toト笠 d̀iviner'.Somecommentatorstried

toexplaintheprerequisitehe'ng<*g'ang恒 c̀onstancy'tomeanmorally

p̀ersevering'(i.e.,恒心 c̀onstantheart/mind'),howeverthatisirrelevant

forashaman.Otherstriedtotwistthesyntaxinordertomakethe

SouthernSayingrefertocuringa恒 c̀onstant,persistent'illness.The

objectde'<*tak徳 in不恒其徳 "donothe'ngitspower/virtue"wastaken

intheConfucianistsenseof̀virtue,character,moralrectitude',however

intheYzjing,ithasamoreconcretemeaningof̀1atentspiritualpower,

Virtuality'.Waley(1933,1938)proposedhe'ngJK'constancy'wasthename

ofashamanic̀stabilizing,perpetuating'ritual.Thismakesliteralsenseof

theSouthernSayingandexplains不恒其徳 asmeaningǹotperpetuate

one'spotentialgoodluck'fromafavorabledivination.

ThepresentpapertakesanotherlookatWaley'sshamaniche'ng

s̀tabilizing,perpetuating'hypotheses.Thefirstsectionlinguistically

introducesthelogographs恒～恒 andthewordshe'ng<*g'ang c̀on-

stancy'- getng<*kang ìncreasing'.ThesecondreviewsWaley'spro-

posalsaboutshamaniche'ng恒 fromhisYt'}'ingarticleandLunyutransla-
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tion.Sectionthreeanalyzesdetailsofhisexamplesofhe'ng恒 inthe

Yljing,theSouthernSayingsintheLunyuandLtji,makingdivinations恒

吉 h̀e'ngauspicious'intheShujing,theZhouli'S益恒 S̀hamaniche'ng'

ritual,andcondemning恒舞 h̀e'ngdancing'asa盛風 s̀hamaninfluence'

intheMozi.Thefourthproposesadditionalexamplesofthehe'ng恒

"stabilizing"ritual:ashamandiviningaboutasickperson'S恒幹 h̀e'ng

body?/village?'intheChuci,amaladieinitiatiquereinterpretationfor

Menciussayingsagesarealways恒存 h̀e'ngin?'sickness,he'ng恒 bows

andarrowsintheZhouli,earlyphilosopherssayingtohavehe'ngJKwas

supernatural,andgraphictabooreinterpretationsof常 c̀onstant'inearly

textsasoriginallybeingwritten恒 c̀onstant'.Thelastsectionsumma-

rizesdataconcerningtheshamaniche'ng恒 ritualandmakessome

generalconclusions.

1THEWORDHENG値

Thelinguistichistoryofhe'ng<*g'∂ng恒 c̀onstancy'-ge'ng<

*kang恒 ìncreasing'isdivisiblebetween恒～恒 graphics§1.1,phonology

§1.2,andsemantics§1.3.

1.1Graphicsof憶～恒

Logographictaboocomplicatedthehistoryof恒 literallyfromthe

mooning(depictinganew月 m̀oon'between二 t̀wo'1ines)totheロ

s̀un'in恒.Table1showschangesofgetng亙,he'ng恒,andxua-n亘

logographswithin甲骨字 "oraclegraphs"foundonShangdynasty(ca.

15th-llthcents.B.C.)divinations,大家 "greaterseal"logographsusedon

Zhoudynasty(1122?-256B.C.)bronzes,小策 "lesserseal"graphsstandard-

izedduringtheQindynasty(221-207B.C.),and隷字 "clericallogographs"

oftheHamdynasty(206B.C:A.D.221).
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Table1LogographicEvolution

GENG

GRAPHICSTYLE

0RACLE

BRONZE

SEAL

CLERICAL

r伺
V､～

tEhJ
互
亙

J且

恒

一

JS
t
聾

～恒

lLn
Lot

re
J.
亘

OnShangoracles,*kang亙 waswritten庄■picturingthe夕～月

m̀oon'between二 t̀wo'lines(usuallyinterpretedas̀heaven'andèarth')

or喝insidea弓 b̀ow'(cf･弦 b̀owstring,crescentmoon'§1･3andshamanic

archery§4.3).Everyknownoracleusagereferstothename王亙 King

Heng/Geng<*G'ang/*Kang2whoisidentified(Li1965,3971)asHeng恒,

thesecondsonofJi亭,anancestoroftheShangroyalfamily(Karlgren

19 4 6,336)_3 TheZhou "greater seal " bronze graph -9for* k a曙 亙 fre-

quentlyoccurredonbronzeinscriptionsasapropername.Likeg,:D

picturedthe月 m̀oon'(withastrokeaddedinthecenter)between二 t̀wo'

2.Shima'S(1971,377,418)concordanceoforacleinscriptionslistssixoccur-

;?xnc.efSafifn豊IVaglit(iE3S.iOnfqufrfdYt:霊i憲aSeenagni:Sulhyant;eS,i,nggaTee?ngaac:le
fice?)'.Chen(1936,535)claimsKingHeng王恒 wasashamanbecausesome
oracleinscriptionsgraphicallyinterchanged王 k̀ing'with盛 s̀haman'(e.g.,
ShamanXian変成 §3.4wascalledKingXian王威).

3.Jisupposedlyhadthreesons.･Hai語,Heng恒,andWei微.TheChuci'S天
問"HeavenlyQuestions"(3.17b,tr.Hawkes1985,131)saysHaiandHeng(but
not"DarkWei")inheritedtheirfather'S徳 p̀ower'"prowess"§3.1,and
mentionsthelegendaboutHa主,thefirstherdsman,shamanically?"dancing
withshieldandplumes"afterlosinghisoxenandoxherds.
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lines.Theearliestgraphfor*g'∂ng恒 wasthe"greaterseal"申which

elaborated-2Withthèheart/mind'radical心todistinguishpsychological

*g'ang恒 c̀onstancy,regularity'(Mori1970,211saysmoral̀trustworthi-

ness')fromastronomical*kang亙 c̀onstancy'.The"lesserseal"graph夏

for亙 Changedthe月 m̀oon'intoa舟 b̀oat',asdid聾for恒 withthe

h̀eart'radicaldepictinga b̀oat'"constantly"goingbetween二 t̀wo'

riverbanks.The(ca.100)Shuowenjiezi説文解字 (13B.14b)explains聾to

beagraphicsimilefor:

Theheart心 (thewill)crossingfromthebeginningtilltheend,as

a舟 boatdoesfrom 二 onebanktotheother;themoraltrip

continuedtillonereachestheharbour.([freely]tr.Wieger1927,

28)

TheShuou'enappendsapre-QinGuwen古文 "oldwriting"graph丞 (cf.

earlygraphsforsyl死 d̀eath'andwu-盛 s̀haman')picturingthe夕～月

m̀oon'andquotestheShZj'ing(166,see§1.3).

Heng恒 wasthepersonalname(cf.§1.3)ofHamdynastyEmperor

WenDi文帝 (r.179-156ち.C.),TangEmperorMuZong穆宗 (r.821-825)

andSongdynastyEmperorZhenZong異宗 (r.998-1023).Sincewritingan

imperialnamewasstrictlyproscribed,恒 wasavoidedforsevencenturies

duringthesedynasties.TheHamtaboowasmostsignificantbecausethat

periodwaswhenclassicsdestroyedinthe213B.C."Burningofthe

Books"wererestored (Tsien 1962,13-16).Therearegraphicand

synonymicwaysofavoidingatabooedlogograph,andhe'ng恒 was

replacedinboth:withitsalternategraph恒40rwithitssynonymchdng<

4.Songdynasty(960-1279)scribescreatedanothertaboovariant惜 without
thebottomline(cf.da'恒 g̀rieved'withoutthetop).
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*d2'ang常 c̀onstant,regular'(Ⅴ.§4.5).ThemoongoddessHengE <

*G'angNga恒城isagoodexampleof恒～恒～常 interchangeablity.Her

namewasoriginallywrittenHengE恒取,butthroughinventionof短and

婿logographs(combiningthe女 ẁoman'radicalwithxua-n亘 andchdng

常 phonetics)owingtoimperialtaboo(Karlgren1946,266-7),itwas

changedtoHengE短歌 ～ Heng/ChangE婿俄.

This恒 tabooreplacementfor恒hasadisparategraphichistoryin

Table1.Theoraclegraph己for亘 picturesaspiral,sometimeswithout

thehorizontallineatthetop.Shima(1971,314-5)lists87Occurrencesof

己imoracleinscriptions,andmostrefertothe"PeriodI"divinernamed

Xuan亘(Rao1959,445-483,Keightley1978,31)whoservedKingWuDing

武丁 (r.1198?-1194?B.C.).5Thebronze"greaterseal"graph貫for亘

Showedanelaboratedspiralbetween二 t̀wo'lines,interpretedasthe

primaryformofyua'n<*giwan垣 ẁall,fence'.Thespiralin"lesser

seal"亘closelyresemblestheearlygraphsfor回 r̀evolve';theShuowen

(13B.15a)says垂pictures亘回 r̀evolving,turning'andmeans求回 s̀eek-

ingaroundeverywhere'.Andinlightofthisrevolving日 s̀un'intheHam

dynastylogograph恒,he'ng恒 Orbitedfull-circlefromtheoriginal̀moon'.

1.2Phonologyof*G'ang～*Kang

懐 hastwopronunciations:he'ng <γang< *g'ang c̀onstant,

continual,common'andgetng<hang<*kang(～亙)̀newmoon,increas-

5.OneofXuan'sdivinations(Rao1959,456)wastotheShangancestorQi季
above.Aboutathirdoftheotheroracular畠occurrencesarethenameofa
place(inShanxi?),mostfrequentlyindivinationsaboutbattleswith雀亘

'Qiao/QueandXuan'.
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ing(moon),reacheverywhere'.Afterdiscussingtraditionalandnew

etymologiesfor*g'ang憶and*kang亙,thelogographicusesof*kang互

asaphoneticareanalyzed.

Wh atweretheetymologicalderivationsofhe'ng<*g'ang憧 and

geLng<*k∂ng亙?Karlgren(1934,62)placed*g'ang値 c̀onstant,perpet-

ual'inanArchaicChinesewordfamilywithl̀ong,continuous'meanings,

and*kang亙 èxtreme,1imit'inonewithb̀oundary,extreme'senses.The

former̀continuous,long'familyfor*g'ang憧includes:*giu)ang永 l̀ong,

constant,eternal',*giwang詠～味 (̀todrawoutwords-),chant,sing,

carryon(amelody)',*k2'iig久 l̀ong,longtime',and*ki独 疾 c̀hronic

disease,remprse'.Thelatter̀boundary,extreme'wordfamilyfor*k∂ng

亙 includes:*k2'ang彊 l̀imit,boundary,frontier',*kiang寛 f̀inish,end,in

the end',6*kiang 境 l̀imit,boundary,region',*g'1品ng 窮 1̀imit,

extreme(ly)',*kwâk郭 òuterwallofacity',*g'1'ak極 r̀idgepole,extreme,

end',*kuJ∂k園 s̀tate,country',*g2'u)ak域 b̀oundary,region,state',and*

giiig園 p̀ark'.These*-kand*-gfinalscanhardlybeassociatedwiththe

*-ngin*kang亙.

Anewshamanicetymologicalpossibility7forhe'ng<*g'ang恒 is

6.TheFangyan(6/47,6.6a)definestheeasternandsoutherndialectalterms
geLng<*k'ang維～(経～亙 insometexts)and*d'ieng延 b̀amboodivination
rods'asmeaningji:ng<*k2'ang寛 èverywhere,end,extreme,completely,all'.
7.Thewordhe'ng<*gp(ang衡 s̀teelyardbeam,balance,weigh,crosswise,
even'meant̀arbiter,balancer,adjuster'inhonorarynamesofshamans(Karl一
gren1970,no.1773),andZhuJunsheng朱駿声 (1788-1858)saiditwasinter-
changeablewith*kang～*g'ang恒.Sinceearly*g'ang値 c̀onstant'graphs
connotedwaxingandwaningofthelunarcycle,°han(1972,116-7)assertsthat
ShamanHeng"wastheonewhocouldcontroltheweather,ormorespecifi-
cally,thevegetationcycle."
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associationwiththreespecialmeaningsofthewordgyeng<*kang榎

t̀hornyelm,thorn,stem,strong,straight,obstruct':aritualtop̀revent'

Calamities,anèffigy',andàpropername'.*KTang梗 meaning̀obstruct'

wasextendedasthenameofaritualcarriedouttòprevent,block,ward

off'misfortunesordisasters(e.g.,Guanzi14Ab,Zhouli8.2b,Biot1851,I:

158).8 *KTang梗 meant̀(esp.wooden)effigy,spiritdoll'(e.g.,Zhuangzi7.

16a,Watson1968,22;ZhanguocelOAa,18.7b,Crump1979,183,314).

Karlgren(1968,no.582)rejects*kang梗 asaloanlogographfor*dziang

像 ìmage,effigy',andproposesasemanticextensionfrom *kang

àtree'> ẁood-block'> ẁoodenimage/effigy'> èffigy'.A third

explanation,givenbyZhou(1979,51-2),isthat*KTang梗 wasaproper

name(e.g.,Zhouli24.23a-b,Biot1851,2:80).Sinceshamanic"wooden

men"arewelldocumented(e.g.,Harvey1937,262,Eliade1964,246,

Hultkrantz1973,33),the*g'ang～ *kang恒 ritualcouldhaveassocia-

tionswiththe*kang梗 èffigy'(orap̀reventative'exorcism).

Wh ilethexua-n <*sZlu)an 亘 tabooreplacementisagrapho-

phoneticelementusedinmanycommonlogographs(e.g.,xuaLn桓 p̀illar',

xua-n喧 s̀unshine,bask',xua-n喧～志 ǹoisy',xua-n宣 d̀isplay,proclaim',

andyudn垣 ẁall,fence'),*kang亙 isscarcelyusedasaphoneticother

thaninhe'ng<*g'∂ng恒.ThisisnotsurprisingbecausemostChinese

8.Although theZhoulicommentaryofZhengXuan鄭玄 (127-200)notes*kang
梗 means元,i.e.,katng<*k'âng抗 r̀esist,obstruct,wardoff(esp.evil)I,
Karlgren(1968,no.581)says*kyang梗 shouldnotphonologicallybe*k'a-ng抗

r̀esist',but*kangòbstruct',cognatewith*kang嘆 òbstructioninthethroat,
choke'.TherecouldbeaconnectionwiththeShijinguseof# (257/3,tr.
Karlgren1950b,221"caused[thecountry]sufferinguntothisday")which
Maoglossesas病 s̀ickness,suffering,distress'.
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logographsacquiredtheirmodernradical-phoneticformsduringtheHam

dynastywhenEmperorWen'snameHeng値 wastabooed.Threerare

logographswiththis亙 phoneticareofinteresttoshamaniche'ngrituals:

ge-ng<*kang摘 (withtheh̀and'radical手)̀violently[shamanically?]

strum',ge-ng<*kang維～経(withs̀ilk'糸)̀rope',andgetng<*kang堰

(with'earth'i)'roadlesp.duringfunerals]'.

First,ge-ng<*kang縄～推isglossedbyWangYi王逸 (fl.114-142)

tomean'violentlystrumstrings,twang'inaChucik#poem(2.16b-17a,

tr.Hawkes1985,113,cf.§4.1)aboutshamansdancingtomusic:…[椎家号

交鼓]Tightenthezither'sstringsandsmitethem inunison!"Second,

ge-ng<*kang維～経isadialectalwordfor̀(esp.big)rope',butlacksany

textualattestation,OtherthandictionariesliketheShuou)en(12AA3b,

13A.32a)whichdistinguishesi.@(withthe'hand'radicalS)'twang'from

縄 (withthes̀ilk'radical糸)b̀igrope'.9R̀ope'couldhavea s̀tring'

connectionwitht̀wang(astringedinstrument)',orwiththewidespread

shamanictraditionofropes,strings,vines,etc.symbolizingaspiritual

bridge(Lemoine1988).Third,geLng<*kang堰onlymeans̀road,path'in

referencetopallbearing.Normally,aChinesecoffinwithacorpsewould

neverbeputdownontheground,buttworitualtexts(Yili41.13a-b,tr.

Steele1917,104,andLiji19.18b,tr.Legge1885,2:338-90)use埴ingiving

exceptionstothismourningruleof"Onlytoreceiveamessagefromthe

ruler"andwhen"thesunwaseclipsed."10Theseearliest*kang増 r̀oad'

9.Thisge-ng<*kang維～経 r̀ope'couldbecognatewithgyeng<*kang梗

(̀silk'radicaland*kang更 c̀hange'phonetic,cf.梗 above)̀well-rope'or
ga-ng<*kâng綱 g̀uidingrope(ofanet)'.Theshamanicuseofthebowasa
magicalstringedinstrumentisdiscussedin§4.3.

10.OneotherLz'ji咽 r̀oad'usage(42.15a-b,tr.Legge1885,2:160)is:"Excepting
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occurrencesarecomparabletodeathritualsoftwoculturesinsouthwest

China.Eliade(1964,441,446)describesLoloshamansaccompanying

coffinsandreciting"theritualoftheroad"andmentionsaMosofunerary

ceremonycalledtheZhi-ma''roaddesire',wheretheshaman'smissionis

"preciselytòopentheroad'."llTheshamanicusageof*kang椎 v̀iolentl

lystrum'andthefuneralassociationof*kang堰 r̀oad'soundlike

shamanic*g'ang恒 rituals.Thereisevenàrope'-̀road'parallel.Among

theTungusofManchuria,ashaman'sinitiationceremonyinvolvesa

decoratedredstringorthongcalledthes'Zy]'im r̀ope'whichEliade(1964,

110)describesas"the'road'alongwhichthespiritswillmove."12

1.3Semanticsof*K｡ng～ *G'ang値

Getng<*kang恒～亙 hastwomeanings[called(α)and(β)]and

he'ng<*g'ang恒 haseight[(a)-(h)].Inordertoelucidatethesensein

whichConfucius(551-478B.C.)quoted恒 intheSouthernSaying§3.2,

earliesttextualusagesarecitedforallten,withspecialattentiontothe

onlyextantpre-Confuciantexts:theY2'jling易経 (Bookof Changes),

Shujing書経 (BookofDocuments),andShl'jing詩経 (BookofPoetry).

Thetwo,thoughnotnecessarilymutuallyexclusive,meaningsof

whenfollowlngthecarriagewiththebiertothegrave,andreturningfromit,
onewasnotseenontheroadwith也emourningcap."

ll.ComparetheChineseexorcisticalpaperfigurescalledka-ildshe'n閉路神

c̀leartheroadspirit'usedinfuneralprocessionsandwhicharebelievedto
haveoriginated(deGroot1910,162,Dora1914,1:5516)assymbolicreplace-
mentsforexorcists.

12.Eliade(1964,217,cf.432)notesBuryatshamans(oftheAlarskregion)use
aredsilkthread(andarrows§4.3)alongwhich"thepatient'ssoulissupposed
tore-enteritsbody."
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getng<*kang亙～恒 are:

(α)̀new/crescentmoon,waxing,increasing,continuing,advancing'

(P)'extend,(spread)everywhere,(reach)limit,complete,entire'.

Meaning(α)̀newmoon',Visibleintheoracleandbronzegraphs丘~and垂,

wassemanticallyextendedto ẁaxing,increasing'.Theonlyclassical

exampleofthissenseisaShZjingdescriptionofblessingsbestowedby

ancestralspirits:

[如月之恒]Likethemoon'sadvancingtothefull,[如日之升]like

therisingofthesun,likethelongevityoftheSouthernmountains,

whichareneverinjured,neverfalling,liketheluxurianceofthefir

and cypress,[無不爾或承]thereisnothing thatwillnotbe

(continued:)ever-lastingforyou.(166/6,9C10a,tr.Karlgren1950b,

110)

The(2ndcent.B.C.)Maocommentaryglosses*kang恒 asxia-n<*g'ien

針 bowstring(cf･@),crescentmoon',13butasChan(1972,117)says,this

"doesnotmakemuchsense."Inthissimileaboutthemoon'sgeLng<

*kang恒,therhymingparallelisthesun'sshe-ng<*S'iang升 r̀ising'.

Karlgrentranslateshu6<*g'wak 或 s̀ome,sometimes,something,

perhaps,possible'inthelastlineas"(continued:)ever-lasting,"following

ZhengXuan'S鄭玄 (127-200)glossof或 asitsnear-antonymybu<*giiig

有 h̀ave,thereis,exist'.(Thissamediversely interpretable或承

s̀ometimes?/constantly?receive'isusedintheYt')tinglinequotedby

Confuciusin§3.1.)Meaning(β) èxtend,everywhere'generalizesthe

13.TheShuowen(13A.32a,cf.above)quotesthisShijinglinewith 維 r̀ope,
bowstring?'.Canart(1979,106)reasonsthatsincethe弦 c̀rescent'or̀increas-
ingmoon'isusedforbothwaxingandwaning,"itcouldbeasymbolof
strengthaswellasweakness,orgreatnessorofdecadence."
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astronomical(α)̀increasingmoon'.TheShZjinguses恒～亙 tomean

plantingmillet̀continually,everywhere'14inadescriptionofHouJi后稜

"LordMillet,"thelegendaryinventorofChineseagriculture.

Hesentdown(tothepeople)thefinecereals;therewasblack

millet,double-kernelledblackmillet,milletwithredsprouts,with

whitesprouts;[恒之拒稚]heextendedoverit(sc.theground)the

blackmilletandthedouble-kernelled,hereapedit,he(acredit-)

tookitbyacres;[恒之楯芭]heextendedoveritthemilletwithred

sproutsandwithwhite,hecarriedthemontheshoulder,hecarried

themontheback;withthemhewenthomeandinitiatedasacrifice.

(245/6,17A.14b-15a,tr.Karlgren1950b,199)

Theonlyearlyexamplesof*kang恒～亙meaning(α)̀newmoon'and(β)

èverywhere'areintheShZjing,andneitherisclearlyapplicabletothe

SouthernSayingaboutshaman-doctors.

Theeightmeaningsofhe'ng<*g'ang恒 arebaseduponaseman-

ticcoreof'constant,continuous'15

(a)̀constant,continual,permanent,unchanging,invariable,eternal'

(b)̀personalname'

(C)̀nameof童 ,YZjinghexagram32'

(d)̀placenames'

14.MaoglossesbiaLn<*pian遍 (writtenwithradical60insteadof162)
'everywhere,alltogether'whichisthenameofac̀omprehensive,catholic'
sacrificetoallthegods(Shujing3.5a,Karlgren1970,no.1258).

15.These憧meaningscannotalwaysbeclearlydemarcated.Forexample,檀
= "heJngspeech"hassenses(e)and(i)intheMengzi(4A/5,7A.9a,tr.Lau1970,
120"commonexpression")andLtj'i(1.20b,tr.Legge1885,1:68"ordinary
conversation").
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(e)̀ancienttradition,old,long-time,long-continued/-standing'

(f)̀constant,common,ordinary,normal,usual,regular,general'

(g)̀perseverance,constant/unchangingmind,single-minded'

(h)̀standard,fixed,regular,determined,certain'.

Thebasicmeaning(a)̀constant,continual,always'isrecordedinthe

Shujing(10.14b,14.24b,tr.Karlgren1950a,27,46)"arenotregularly

caught"and"Ifyouconstantlyproclaimandsay,"andtheShZjing(207/

4-5,13A.25a,tr.Karlgren1950b,160)"donotconstantlyliveatease!…do

notconstantlytakeeaseandrest!"Meaning(b)̀personalname'nominal-

izes(a),inanalogywithConstanceorConstantine,bothasasurname(e.g-,

KingHeng恒王 notedin§1.1)andapersonalname(e.g.,themurderer

ChenHeng､陳恒 whom ConfuciuscriticizedinLunyu14/22).He'ng

meaning(C)isthenameoftheYt'jlinghexagram ≒≡書 ("thunder"over

"wind"trigrams),see§3.1.Meaning(d)̀placenames'includestheholyMt.

Heng,HengShan恒山,locatedbetweenHebeiandShanxiProvinces,the

HengRiver,HengHe恒河,whichflowsinthesamearea,16 andother

"constant"localities(e.g.,HengProvince恒州 inHebei).Meaning(e)

àncienttradition'mayhavebeentheoriginalsenseoftheSouthern

Saying(ortheshamaniche'ngceremony§3.4),butisnottextuallyattested

untilthe(ca.200B.C.)Guliangzhuan穀梁侍 (荘公 24,6.6b,tr.Legge1872,

107)"acclording]totheancientcustom."He'ngmeaning(i)is'constant'

inthesenseof'usual,common,ordinaryu7(cf.A ini4.5),theChunqiu

16.EarlyreferencesarefoundintheShuj2'ng(e.g.,6.5a,Karlgren1950a,14).The
northernandsouthernantipodesofancientChinawereMt.Hengs(e.g.,Liji
13.24b,Legge1885,1,245),恒山 (heJng<*g'∂ng恒)inthenorthand衡山
(he'ng<*g'ang#)inthesouth.BesidestheHengRiver,ChineseJkisusedto
transliteratetheGanges.

17.Sense(i)'common'acquiredademeaningnuanceof'petty',e.g.,"Thosewho
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commentaries(Zuozhuan昭公 17,48.10a,Guliangzhuan哀公 14,20.16a,

Legge1872,668,834)use恒 todescribeùnusual'omensin525and483

B.C.:acometandalih麟 "Chineseunicorn."Meaning(g)̀perseverance',

apsychologicalextensionof(a)̀constant'tomeanc̀onstant/unchanging

mind,single-hearted/-minded',isthestandardConfucianistinterpretation

ofthehe'ng恒 necessaryforashaman-doctor§3.2.Namely,he'ngxl-n恒心

"constantheart/mind"p̀erseverance,constancyofpurpose,steadfast-

ness'whichwasfirstrecorded(ca.290B.C.)inastatementbyMencius:

OnlyaGentlemancanhavea[恒心]constantheartinspiteofa

lackof[恒産]constantmeansofsupport.Thepeople,ontheother

hand,Willnothaveconstantheartsiftheyarewithoutconstant

means.Lackingconstanthearts,theywillgoastrayandfallinto

excesses,stoppingatnothing.(lA/7,1B.6a,tr.Lau1970,58)18

Meaning(h)̀standard,fixed,determined'isalaterspecializationof(a)

Lconstant'or(e)Ltraditional',forexample,theChuci(14Ab,tr.Hawkes

1985,265)"fixedcustom."

Threeoftheaboveeightmeaningscouldconceivablyapplytothe

he'ng恒 saidtobenecessaryforshaman-doctors:(a)̀constancy,perma-

nence',(e)̀ancienttradition/ritual'(perhapssignifyingh̀eredity'among

Chineseshamans,Waley1955,10),or(g)̀perseverance',butneither(e)nor

Canbeswayedwithoffersofgainorreformedbyababbleofwords,"
Zhuangzi(9.19b,tr.Watson1968,326)says,"aremereidiots,simpletons,the

[恒民]comm?nestsortofmen!"
18.ThisMengzzpassage(rewordedin3A/3,5A.6b-7a,Lau1970,97)issimilar
totheDaodejing(49,cf.§4.5)"Thesagehasno[常心]constantheart/mind."
TheHanfeizi(8.3a,tr.Liao1939,250)says:"Bynaturethepeople[有恒]
follow certainconstantprinciples,consideringcrookednesscrookedand
straightnessstraight."
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(g)isattestedinpre-Confuciantexts.Havinglinguisticallyintroduced

he'ng～geLng恒 inthissection,hypothesesabouthe'ngritualsarepresent-

edbelow.

2WALEY'SPROPOSALS

ArthurWaley(1889-1966),Oneoftheforemostinterpretersof

ChineseandJapaneseliterature,mentionedtheideaofashamaniche'ng

憧ritualinhis1933Yl-}'ingarticleand1938Lunyutranslation.Sinceboth

referencesarefairlyshort,theyarequotedinfull.

2.1TheYJ'Jll'ng易経 Premise

Waley'spaperontheYl'}'ing(BookofChanges)saysthisabout

hexagramnumber32,Heng恒 [see§3.1]:

§32isparticularlyinterestinginthatitexplainsapassageinthe

AnalectsofConfuciusthathashithertoremainedcompletely

obscure:

不恒其徳或承之差 Ìfyoudonotstabilizeyour"virtue,"

Disgracewillovertakeyou.'

Themoralwords,suchasvirtue,justice,etc.,have,aslhave

pointedout,aslightlydifferentcolouringintheearlierstagesof

humansociety.iinearlyChinesemeansnotvirtueinthesenseof

moralrectitude,butrather,sotospeak,thestockofcreditthata

manhasatthebankoffortune.Suchastockisbuiltupbythe

correctcarryingoutofritual,andaboveallbythesecuringof

favourableomens.Ifforexamplelconsultthetortoiseandgeta

favourableresponse,thatismylde%].Itismypotentialgood

luck.Butitremainslikeanuncashedchequeunlessltaketheright

stepstoconvertitintoafu福,amaterialblessing-Likean
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uncashedcheque,alde]isadangerousthingtoleaveabout.It

mayfallintootherhands,beputtosomeoneelse'saccount.

Moreover,anomenisregardedasinitselfamomentary,evanes-

centthing.Likesilver-prints,itrequires̀fixing'.Otherwiseitwill

referonlytothemomentatwhichitwassecured.Omen-takersall

overtheworldarecarefulbothtòfix'andtosecureforthemselves

their[de],theirvirtus.Omen-objects,whichhavegivenafavour-

ableresult,arenailedtotrees,buried,lockedup.Ithinkitissome

s̀tabilizing'riteofthiskindthatthetermhêng恒 implies.Letus

nowturntoAnalectsXIII,22[§3.2]:

"Thepeopleofthesouthhaveasaying,'Ittakeshêngtomake

evenasoothsayerormedicine-man.'It'squitetrue.'Ifyoudonot

stabilizeyourvirtue,disgracewillovertakeyou."'

Confuciusadds不占而己臭,whichhascompletelybaffledhisinter-

preters.Surelythemeaningis̀Itisnotenoughmerelytogetan

omen,TonemustalsohêngLstabilizeit'.Andifsucharuleapplies

eventoinferiorartslikethoseofthedivinerandmedicine一man,

Confuciusasks,howmuchthemoredoesitapplytotheseeker

afterlde]inthemoralsense?Surelyhetoomust'makeconstant'

hisinitialstriving!

Whatsortofritedoesthetermhêngimply,andwhatisthehistory

ofthecharacter恒Hntheoldscriptitconsistsofthemoon月

betweentwolines.Theprlmarymeanlngisthecrescentmoon,as

inOde166月之恒 [§1.3].Buttheusualmeaningis̀continuingfrom

onepointtoanother'andsos̀table,fixed,perpetual'.Isuggest,

then,thathêngwasoriginallyariteperformedatthefirstappear-

anceofthenewmoonanddirectedtowardsmakingafavourable

conditionofaffairslast̀allthrough'thelunarmonth.Agoodomen
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wasrequiredforasingleact,suchasmakingasacrifice.Butfor

permanentundertakingsitwasindispensablethattheomenshould

be健吉,notonlyauspicious,butfavourablèallthrough'theperiod

forwhichitwasrequired.Wehavesomeevidencethatthetypical

stabilizingriteconsistedindrawingconcentriccirclesoraspiral

roundtheomen-objects.Incommonpracticetheelementhêngis

oftenwritten亘,inoldscriptaspiralortwoconcentriccircles

betweentwolines.Throughouttheancientworldnewfoundations

whetherofcamps,citiesorvillages,wereS̀tabilized'bydrawing

spiralsorcirclesroundthem.AsinancientGermanysoto-dayin

theBalkansacircularfurrowisploughedroundnewsettlements.

TheRomansgallopedthemaze-dance,Troi°a,roundthewallsof

new cities.OntheOracleBonesweconstantlyfind占亘 T̀he

tortoisewasconsultedwithregardtotherite亘.∫(e.g.[Tieyun

Canggui#S#&]I,fol.6b).Itshouldbementionedthatsome

moderninterpretersoftheBonestakethesecondcharacterinsuch

combinationsasthenameofthediviner.Thistheoryinvolvesgreat

difficulties.(1933,136-7)

HecitestheShujing"LuoGao"(§3.3)asexemplifyingthis健吉 "constant

auspiciousness,"notesde'<*ねk徳 p̀ower,virtue'wascognatewith

zht<*d'ねk直 meaningt̀oplant',19andsaysthe"analogybetweenthe

omenthatwillfulfillitselfingoodluckandtheseedthatwillbringplenty

isobviousenough."

Themainflaw inWaley'shypothesesaboutthehe'ngriteis

19.Thiszht'<*d'iak直 s̀traight'wasagraphicloanforzhi'<*dZbk殖 f̀at,
fatten,prosper,plant,cultivate'orzht<*tiak植 t̀osow/plant(early)'.
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graphic.Becauseofspiraling亘 graphs,hesupposedthattheritual

involvedtheculturallywidespreadpracticeofdrawingconcentriccircles

aroundomen-objects.Butusing亘 for亙 in恒 wasa2ndcent.B.C.Ham

dynastytaboo(discussedin§1.1)andthusirrelevantto12thcent.B.C.
Shangoracleinscriptions.Waleysaidreadingtheoracular占亘 ast̀he

divinerXuan'"involvesgreatdifficulties"andmistookittomeaǹdivina-

tionaboutthehengritual'.20

2.2TheLunyu論語 Notes

WaleyreiteratedhisideafiveyearslaterintranslatingtheCon-

fucianAnalects:

TheMastersaid,Themenofthesouthhaveasaying,Without

stabilityamanwillnotevenmakeagoodshamanorwitch-doctor.

Wellsaid!Ofthemaxim;ifyoudonotstabilizeanactoflde]観

youwillgetevilbyit(insteadofgood),theMastersaid,They(i.e.

soothsayers)donotsimplyreadtheomens.(13/22,13.9a,tr.Waley

1938,177)

HenotestheLl'j-i(§3.2)has"divinerbytheyarrowstalks"for"shamanor

witch-doctor,"andsays:"Tor̀eadtheomens'isthefirststepinany

undertaking,"comparablewithinaugurate.WaleybelievestheSouthern

Sayingisaplayonhe'ngmeaning"ariteforstabilizing,perpetuatingthe

powerofgoodomensandauspiciousactions"and"steadfast,inthemoral

sense."HisAdditionalNotessay:

Itseemsclearthathêngwasthenameofaritual.Cf.lZhouli

20.Eventhough threeoracleoccurrencesof畠(Shima1971,315)arein示亘

s̀acrificedtoXuan',themajorityareclearlynotationsofthediviner'sname
andunrelatedto亙.



ShamanicHeng@ 'Constancy' 111

$3A],ch.50:"Ifagreatcalamitybefallstheland,thensendforuJu

(shamans)andperformtheu)u-hêng(shamanistichêngceremony)."

TheexplanationsgivenbylZheng Xuan]andotherlZhouli]

commentatorsareforcedandunconvincing.[Mozi§3.5](ⅩⅩⅩII,

Forke'stranslation,p.371)quotesfrom a"bookoftheformer

kings":"toperformthehêngdanceinthepalaceiscalledyielding

totheinfluenceofshamans."Todancehêng'continually'(whichis

theusualinterpretation)makespoorsense.iwouldalsosuggest

thatthewords'ill,hêng,notdie'intheBookofChanges,section16

lS31],mean"Ifanyoneisill,performthehêngriteandhewillnot

die."Thesayingofthe"menofthesouth"(i.e.of[Chu]?)isalso

quotedlsic]inSection320ftheChanges.(1938,249)

AlthoughWaleybrieflydiscussedshamanisminhis(1955)translationof

"TheNineSongs,"heneverreturnedtotheshamaniche'nghypothesis.

Theclassicalcitationsabovesoundlikefeasibleevidenceofahe'ngrite,

andtheyareanalyzedinthenextsection.

3WALEY'SEXAMPLES

Sixtextualexamplesarementionedaboveinsupportofthe

shamaniche'nghypothesis:he'ngintheYljing §3.1,LunyuandLlji

versionsoftheSouthernSaying§3.2,恒吉 h̀e'ngauspiciousness'inthe

Shujing§3.3,the慈恒 S̀hamaniche'ngceremonyintheZhouli§3.4,and

shamanic恒舞 h̀e'ngdancing'intheMozi§3.5.

3.1Heng懐 intheYJ'jI'ng

TheBookofChangesorYzjing易経 isdoublyimportanttothe

shamaniche'ng恒 hypothesis.21ConfuciusquotestheSouthernSaying

withtheYZj'inghexagram 萱≡ namedHeng恒 "Duration"22andWaley
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proposesanexampleofshamaniche'nghealingfrom YZlj'inghexagram

16.

ConfuciuscitestheSouthernSaying§3.2alongwithYlj'ing"six/

nine"(i.e.,Yin/Yang)interpretationsforHeng ≡;≡ hexagram(number

32ofthe64)lines:"nine"(Yang)forthethirdlineintheLunyuversion,

plus"six"(Yin)forthefifthintheLt)li.Boththeseexegesesusehe'ng<

*g'ang恒 withde'<*tak徳 (̀spiritual)power,virtue,quality,character',

asdointerpretationsforthefirstandlastlinesofHeng:

Sixatthebeginningmeans:[汝恒貞凶無利]Seekingduration

toohastilybringsmisfortunepersistently.Nothingthatwould

ftlrther…Nineinthethirdplacemeans:[不恒其徳或承之童貞苔]

Hewhodoesnotgivedurationtohischaractermeetswith

disgrace.23

Persistenthumiliation､…Sixinthefifthplacemeans:[恒其徳

貞婦人吉夫子凶]Givingdurationtoone'scharacterthroughperse-

verance.Thisisgoodfortuneforawoman,misfortuneforaman.

Sixatthetopmeans:[振恒凶]Restlessnessasanenduringcondition

21.Inaddition,theLZj'iversionofthisquotesayshe'ngisnecessarytobeaト
笠 d̀iviner'(insteadofashaman-doctor)andsht<*d'iad塞 specifies
Y2'jing-stylèsortilege,divinationwithmilfoilstalks'.

22.TheHeng匝̀hexagramistranslatedas"Duration"(Baynes)or"Perma-
nence"(Govinda,bothfrom Wilhelm'S"DieDauer"),"Constancy"(Sung,
Whincup,Wu),"TheLongEnduring"(Blofeld),"LongDuration"(Douglas),or
"Continuing"(Wing).

23.BesidesWilhelm'S"notgivedurationtohischaracter,"不恒其徳istranslat-
edas"notcontinuouslymaintainhisvirtue"(Legge),"inconstantinhisvirtue"
(Creel),"notconsistentlyvirtuous"(Blofeld),"notmaintainhisvirtueinan
unwaveringmanner"(Douglas),"notkeeptohisstation"(Whincup),and"Not
constant,hisvirtue"(Wu).
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bringsmisfortune.(4.5b-6b,tr.Wilhelm1967,127-9)

TwolinguisticproblemswiththeHenghexagramlinessupposedlyquoted

byConfuciusare:(1)Wh atdoes恒其徳 t̀ohe'ngone'S/itspower/virtue'

mean?(2)Doestheresultanthu6或 means̀ometimes'or̀always?'

(1) Whatdoes懐其徳 h̀engone'S/itspower/virtue'mean?The

thirdlinesaystonot恒其徳 willresultindisgrace/trouble(xiu-<*sn2'0̂g

蓋 s̀hame,disgrace'),andthefifthsaysto恒其徳 isfortunateforwomen

butnotmen.WangYinzhi王引之 (1766-1834)thinks恒其徳 means:"hav-

ingmethodinspeechandconstancyinaction."Waley§2.1interpretedit

tomeans̀tabilizeone'spotentialgoodluckfromafavorabledivination'.

Althoughhedidnotmentionthedifferencebetweenawomanandaman

恒其徳 h̀e'ng'ingone'spower',itcouldimplythattheritualwasmore

efficaciousforashamanessthanashaman(cf.§5.2)."Thefirstsorcerers

werewomen,sorceresses,"saysWu(1991,133),construingthat"the

inquiryrequiresawoman,awife'sintuitionandintelligence."

(2)Doeshu6或 meaǹsometimes'or̀always'intheYl'jl'ngquote?

Theallegedresultof不便其徳 t̀onothe'ngone'S/itspower/virtue'isto武

承之蓋 s̀ometimes?/always?receivedisgrace'.HuangKan皇侃 (488-545)

proposedhue < *g'u)ak或 s̀ome,perhaps,possible,somehow'means

chLing<*d2'ang常 c̀onstant,usual'(cf.§4.5).Itseemscontradictoryfor

s̀ometimes'tomeanc̀onstantly',butHuanggavetwosupportingexam-

ples.TheancientShZjing §1.3usageof恒 forìncreasing(moon)'is

followed(166,tr.Karlgren)by無不爾或承 "Thereisnothingthatwillnot

be(continued:)everlastingforyou."AndsomeDaodeJ'ingtexts(including

theHeshangGongversion)write或 as常 c̀onstant,forever'in(4,tr.Cれan

1963,105)湛号似或存 "Deepandstill,itappearstoexistforever."Zheng
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(1971,3213)agreestheHeshangDaodejingtextwithA Lconstantly'(orthe

variant*ki玩g久 l̀ong,long-time',cf.below)makesbettersensethan或

'sometimes'.24

Yl-dingcommentariestotheHenghexagram associatehe'ng <

*g'ang恒 withitssynonymjiii<*ki盲板 久 òld,long,longllasting'.The

序卦 HSequence"says:

[夫婦之道不可以不久也故受之以悔悟者久也]Thewayofhusband

andwifemustnotbeotherthanlong-lasting.Hencetherefollows

thehexagramofDuration.Durationmeanslong-lasting.(9.13a,tr.

Wilhelm 1967,545)

The雑卦 "MiscellaneousNotes"section(9.15b,tr.Wilhelm 1967,546)

defines恒 as久,"Durationmeansthatwhichlastslong."Andthe家博

"CommentaryontheDecision"(4.5a-b,tr.Wilhelm1967,546)explainsthis

circularlywithh6ng:"Thecourseofheavenandearthis[恒久而不巳]

enduringandlongandneverends"and"Ifwe[観其所恒]meditateon

whatgivesdurationtoathing,wecanunderstandthenatureofheaven

andearthandofallbeings."IntheBookofChanges(andtheworldof

change),恒 c̀onstancy,duration'isuncommon,buttheseYl'jingcommen-

24.Thesemutuallyantithetical或 meaningstypifytheChinesesemanticfield
wbichDong(1937)discoveredfrom反訓"contradictoryglosses."Forexample,
nang<*nâng嚢 isdefinedas久 l̀ongago,formerly'intheEりa,butas不
久 ǹotlongago'intheShuouJen(Higuchi1976,29-30).Zheng(1971,27128)
discussesDaodejingtextualvariantsof*ki独 久 òld,long,long-time',*gihg
又 r̀epeat,moreover',and*g2'独 有 h̀ave,thereis'for*g'u)ak或 s̀ome,
perhaps,possible,maybe,insomeway'.Othertextsuse*g'wak或 (～*g2'wak
域 t̀erritory')asaloanfor*gi独 又 or*g2'hg有,butowingtothe卓-gand*-k
differences,Karlgren(1968,no.494)concludesthisisall"exceedinglydiffi･
cult"andpreferstheideathat*g'u)ak或 wasbeingusedinitsbasicsenseof
ìnsomeway,perchance',
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tariesdescribeitaspracticallydivineintelligence,cf.§4.4.
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BesidesHeng(number32),theoriginalYtjingcorpusmentions

he'ng恒 inthreeotherhexagrams(5,16,37),25andWaley§2.2quotessix/

Yininthefifthlineofhexagram16.Thispassage(2.37a)literallysays:疾

恒不死 "ill/sickhe'ngnotdie."Manycommentatorsflip-flop疾恒 ìllhe'ng'

into恒疾 h̀e'ngill,i.e.,constant/chronicillness',thus(tr.Wilhelm1967,71)

HPersistentlyill,andstilldoesnotdie."Waley'S疾恒不死 readingof"If

anyoneisill,performthehe'ngriteandhe/shewillnotdie"makesbetter

linguisticsensethanthetraditionalinvertedexplanation,anditisconsis-

tentwithChinesetraditionsofshamanichealing(deGroot1910,1182-

1233,Unschuld1985,37-46).

EvenmakingwideallowancesforinterpretingtheYzjing'slapidary

language,itspre-ConfuciantextualcorpusseemstosupportWaley'sidea

ofashamanic*g'ang恒 healingritualwithsupernatural*tak徳 p̀ower'

and*lied利 b̀enefits'.

25.Theusagesin5and37resemblethe利 and行 associationsfortheHeng
hexagramabove.Yanginthefirstlineofhexagram5says:(2.2a,tr.Wilhelm
1967,25)"Waitinginthemeadow.[利用恒]Itfurthersonetoabideinwhat
endures.Noblame."Andthe"Image"of37explains:(4.16b,tr.Wilhelm1967,
144)"Thusthesuperiormanhassubstanceinhiswords[而行有恒]and

durationinhiswayoflife."Inaddition,he'ng恒 isfrequentlyusedinYijing
commentaries.Twousages(1.14b,4.32b,tr.Wilhelm 1967,381,601)quote
Confucius:"[進退無恒]Inadvanceorretreatnosustainedperseverance
avails,exceptthatonemustnotdepartfromone'snature"and"[立心勿怪凶]
Hedoesnotkeephisheartconstantlysteady.Misfortune."Boththesehe'ng
usagesarèinconstantly'negative,無憧 ǹoconstancy'and勿怪 ǹotconstant',
comparablewiththe不恒其徳 ǹothe'ngone'spower/virtue'above.
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3.2TheSouthernSayings

TherearedifferentversionsoftheSouthernSayinginthecirca450

B.C.Lunyuandthecirca50B.C.LZji.Botharequoted,analyzed,and

comparedbelow.

① IntheLunyu論語 orAnalects,ConfuCiusquotesandpraisesthe

SouthernSayingthat"Apersonwithouthe'ng恒 cannotbeashaman-

doctor"andthenindirectlyquotesandexplainstheYl'j'ing'sHeng恒

hexagramabove:

[子日南人有言日人而無恒不可以作盛撃善夫不恒其徳或承之童子日不

占而巳臭]TheMastersaid,Themenofthesouthhaveasaying,

Withoutstabilityamanwillnotevenmakeagoodshamanor

witch-doctor.Wellsaid!Ofthemaxim;ifyoudonotstabilizean

actoflde]i,youwillgetevilbyit(insteadofgood),theMaster

said,They(i.e.soothsayers)donotsimplyreadtheomens.(13/22,

13.9a,tr.Waley1938,177)

ThisLunyucontextistheterminusaquoforthewordsna'we'n両

人 s̀outhernpeople'andylI警～慧 d̀octor'.However,sincePre-Confucian

textsdonotuseeither,26theyaresemanticallyunsettled.Fortheformer

na'nre'n s̀outhernpeople'term,"south"duringthetimeofConfucius

typicallyreferredtothestatesofChu楚,Wu呉,andYue越.Allthree

wereassociatedwithshamanism,particularlyChu(Zhang1988,405-10),

andWaley§2.2suggests商人 means̀peoplefromChu'(cf.Chuci4.24b).27

26.0nSれangoracleinscriptions,Yam(1950,21)notesvarious̀sickness,illness'
graphs(e.gリ病 or疾)havebeenidentified,butneither嘗 d̀octor'nor薬 h̀erb,
medicine'have.
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TheSouthernSayingmayrelatewitharegionaldifferenceinChinese

shamanism (Kitagawa1977,360,Kagan1980,3);northernChinesesha一

mansaresaidtohavespecializedininterpretingdreamsandbringing

rain,Southernonesinmedicalhealingandexorcism.Atfirstglance,the

latterwordyl-警 d̀octor,physician,heal,cure,medicine'Seemstobe

writtenwithatypicalradical-phoneticlogographcombiningthe酉 "wine

radical"(meaning m̀edicinalwine,liquidmedicine'28)with a〆 殴

èmphatic/grammaticalword'phonetic.However,the incompatible

ArchaicChinese*-rand*-gfinals(asreconstructedbyKarlgren)show

that〆<*'iar殴 (Combining〆<*'iar医 q̀uiver'and受 h̀andholding

alance')wasnotthephoneticindicator.inyZJ<*'2'ag警 d̀octor'.Further-

more,paleographyrevealsthatthe讐 d̀octor'logographwith酉 ẁine'

wasoriginallywritten望 with盛 s̀haman'.Thisancientyl-<*'iag監

d̀octor'ideographicallydepictedashaman-doctorintheactofexorcis-

ticalhealingwith(矢 àrrows'in)a医 q̀uiver',a受 h̀andholdingalance',

andawu-<*m2'uJ0盛 s̀haman'Jtisfeasiblethatasingle監 [̀shaman]

doctor'graphcouldhavebeentheoriginalwritingof益警 s̀haman-doctor'

intheSouthernSaying,perhapslaterclarifiedintotwographsbyscribes.

27.TheLunyucommentaryascribedtoKongAnguo孔安閑(ca.156-74B.C.)
glosses商人 as南国之人 p̀eoplefromsouthernstates',cf.theShZjingusing南

国(259/2,263/1)tomeaǹsouthernstates'or(204/6)̀Chu'.Twounsupported
interpretationsof商人 arethename("Southman")ofaShangdynastydivina-
tionminister(theLunyucommentaryofShenTao沈涛,fl.1832)or"southern
hunchbacks"whoservedasmusiciansanddiviners(Kate1960,70･3).Agroup
ofSki)-ingpoemsistitledna'n南,andfollowingthehypothesisthatitmeant
'southernsongs,shamanicmusic',Chan(1972,69)believes"nanisclosely
connectedwithshamanism."

28.Cf.Greekh妙ocylaS.Veith(1966,15113)andZhou(1979,37-42)discuss
medicinalwines,potions,andtinctures.TheZhouli(5.12a)usesqpronounced
〆<*･'2'agtomeans̀weetwine'.
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Asecondaryproblem withtheSouthernSayingbeingtheoldest

extantyt<*Piag監～腎 d̀octor'usageiswhetherwu-yl-<*miwo'2'ag盛

嘗 meant̀shaman-doctor'orèitherashamanoradoctor'.Wasitone

professionortwo?Grammatically,uJu-yl一重腎 "shamandoctor"Canbe

parsedasamodifiednounphrases̀haman-doctor,i.e.,medicine一man'or

asacompoundphrases̀hamanand/ordoctor'.Theformerwu-yt-盛警

senseof̀shaman-doctor,witch-doctor,faithhealer'(Yam1950,251,Zhou

1979,31-2)isfavoredbyafewLunyucommentators(e.g.,ZhangShi張拭

[1133-1180]glossesitas"aspecialistathealingrituals")andtwotransla-

tors("awu-i"[deGroo丑 "ashaman一medicine一man"[Chan]).Thelatter

àshamanoradoctor'meaningisacceptedbymorecommentatorsand

interpreters29 (e.i.,Zhu Xi#% [1130-1200]differentiates shamans

exorcisingdemonsanddoctorscuringsickness).Judgingfrom textual

evidence,theformerinterpretationissurelycorrect.Lunyucommenta-

torsfoundmanyearlyexamplesofu)u-yt益撃 meanings̀haman-/witch-

doctor'butnonediscriminatingtwoprofessions̀shamanordoctor'.30In

29.Mostwu-yl-translationstaketheSouthernSayingtomean"apersonwithout
he'ngcannotbe'eitherashamanoradoctor'."Compare"eitherawizardor
adoctor"(Legge),"habiledevinoubonmedecin"(Couvreur),"asoothsayeror
medicine-man"(Waley,§2.1),"neitherasoothsayernoradoctor"(Fung),
"neitherawunoraphysician"(Giles),and"agoodwizardorphysician"
(Creel).

30.Unambiguouswu-y2-盛警 s̀haman-doctor'examplesarefoundintheMozi
(15.1b,cf.§3.5),Hanshu(25A.1220),Shuoyuan(19.22b),Guanzi(1.6b),andLiishi
chunqiu(3.5a).Theclosestcommentatorscometodemonstratingtwoprofes-
sionsaretextscontrastingthetwowordswu-盛 s̀haman'andyi-嘗 d̀octor',
e.g.,theZuozhuan(成公 10,26.29a-30b,Legge1872,374),Huainanzi(16.14b),
Shtj'i(105.2794),andBaopuzi(5.4b,Ware1966,104).Furtherevidencethat砿嘗
"shamandoctor"meant̀medicine-man'aretheofficialtitlesYi-Wu撃韮
"DoctorShaman"(e.g.,Hanshu49.2288)andWu･Ma益鳥 "Shaman(ofthe)
Horses"(e.g.,Zhouli28.12bl13a,cf.§3.4)aswellasthepropernamesWu-Yi盛
腎 S̀hamanDoctor'(e.g.,HouHanshu82A.2710)andWu･Ma益鳥(e.g.,Lunyu
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additiontotextsindicatingthatuJu-yl-<*mZlu)o'2'ag益撃 originallymeant

m̀edicine-man/-woman',thereisthewelLdocumentedancientChinese

beliefthatdemonscausedsickness(deGroot1910,Tseng1972,Kagan

1980,Unschuld1980,Mathieu1987).

LunyuscholarssuspecttheaboveYijingquotewiththeSouthern

SayingisatextualinterpolationandnotanauthenticsayingofConfucius

(Creel1951,216,Wh incup1986,20).TheLunyuhasthetwoearliest

textualallusionstotheYZjing:anindirectquoteoftheHenghexagram

in13/22andthe〆 易 (̀Bookof)Changes?'mentionedbyConfuciusin

7/16.31 Confucius'stwohe'ng恒 quotesin13/22appeartobesimilar

passageswhichwereeditedtogether.Theformulaicz7yue-子日 [̀the]

Mastersaid'(i.e,pidgin"Confuciussay"),whichoftenappearsatthe

beginningofLunyusections,Seemsmisplacedbecauseitcomesbeforethe

SouthernSayingbutaftertheYl'j'ingquote.32TheLunyucommentaryof

7.10a).
31.Apossibletextualvariantof〆亦 àlso,besides'for〆易 c̀hange,[Bookof]
Changes'castsdoubtonthereferencein7/16(Dubs1928,90).ThestandardGu
textquotesConfuciustosay(tr.Legge1893,200)"Ifsomeyearswereadded
tomylife,Iwouldgivefifty[貿易]tothestudyoftheYl[jing],andthenI
mightcometobewi仇outgreatfaults."ButforthepreferredLutext,the(583)
JZngdianshiwen(24.8a)notes魯讃易為亦 "TheLu[version]reads易 as亦,"
whichcanbeinterpretedasapronunciationglossof"reads〆<2'L5'k<*dl'yek
易 c̀hange,li.e.,Bookof]Changes'insteadof〆<i昌一<*diveg易 èasy"'or
asatextualalterationof"reads〆易 c̀hange'as〆亦 àlso',"tomaketheGu
versionsupporttheYZjing.TheShiji(47.1937,tr.Dubs1928,83)quotes
Confuciusintheformerreading"IshouldbemasteroftheBookofChanges,"
whileWaley(1938,126)translatesfollowingthelatter"Ibelievethatafterall
Ishouldbefairlyfreefromerror."

32.Thesyntaxis:"子日,southernquote,comment.Y2-jingquote,子日,com-
ment."Cf.theLtj-iversionoftheSouthernSayingwhichusestwòsay'words
forquotations,quotingtheShzjingwith云,buttheShujingandYzj'ingwith日.
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DiShengcurai荻生狙裸 (1666-1728)explainsthisirregularityasmeaning

theSouthernSayingwasoriginallyseparatefrom theYijingquote.

Confuciusmayhaveknownbothasproverbs,oradisciplecouldhave

appendedtheYlj'inglineintotheLunyutextasanexplanationofthe

SouthernSaying.

② TheversionoftheSouthernSayingintheLl)'i産記 OrRecoydof

RitualislongerthantheoneintheLunyuabove:

[子日南人有言日人而無性不可以為 卜笠古之遺言輿亀笠猶不能知也而

況於人平詩云我亀既厭不我告猶允命日爵無乃悪徳民立而正事純而祭祀

是為不敬事煩則乱事神則難易日不恒其徳或承之糞便其徳偵婦人吉夫子

凶]TheMastersaid,̀Thepeopleofthesouthhaveasayingthat

"Amanwithoutconstancycannotbeadivinereitherwiththe

tortoise-shellorthestalks."Thiswasprobablyasayinghanded

downfromantiquity.Ifsuchamancannotknowthetortoise-shell

andstalks,howmuchlesscanheknowothermenHtissaidinthe

BookofPoeわッ(II,Ⅴ,ode1,3)=Ourtortoise-shellsareweariedout,

Andwillnottellusanythingabouttheplans."TheChargeto[Yue]

says(Shu[)'ing],IV,VIII,sect.2,5,ll),"Dignitiesshouldnotbe

conferredonmenofevilpractices.(Iftheybe),howcanthepeople

setthemselvestocorrecttheirways?Ifthisbesoughtmerelyby

sacrifices,itwillbedisrespectful(tothespirits).Whenaffairscome

tobetroublesome,thereensuesdisorder;whenthespiritsare

servedso,difficultiesensue."̀Itissaidinthe[Y2')'ing],=Wh enone

doesnotcontinuouslymaintainhislvirtue,Somewillimputeitto

him asadisgrace;-(inthepositionindicatedintheHexagram.)

Wh enonedoesmaintainhisvirtuecontinuously(intheother
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positionindicated),thiswillbefortunateinawife,butinahusband

evil."'(55.18a-b,tr.Legge1885,2:363-4)

Thisversionmakesfivechangesfrom theLunyu.･writingbあshタト塞

d̀iviner'insteadofuJu-yl-盛等 s̀haman-doctor',givingadifferentcomment

andaddingadescriptionbyConfucius,quotingtheShijing,misquotingthe

Shujing,andcitinganadditionallinefromtheYl'j'ing.

First,insteadofsayinghe'ng恒 isessential作盛警 t̀omake/bea

shaman-doctor',theLZjihas為 卜墓 t̀obe/makeadiviner'.B払hlLト笠

d̀iviner,augur'compoundsbii< *puk 卜 d̀ivinebyboneorshell,

scapulimancyorplastromancy'andshit<*d'2'ad笠(*tiôk竹 b̀amboo'

over*miwo盛 s̀haman')̀divinebymilfoilstalks,sortilege'.Mostcom-

mentatorstaketheLiji'S 卜笠 d̀iviner'tobeacorruptionoftheolder

Lunyu'S砿警 s̀haman-doctor',withtwoexceptions.HuangRanbelieves

bothversionsarecorrectbecauseConfuciusquotedthesayingindifferent

terms,andJiangSheng江聾 (1721-1799)thinks 卜笠 d̀iviner'isright

becausetheYijingquoteconcernsdivination.TheLunyuversionis

preferable,buteveniftheLZjiisfollowed,itisnotcriticaltothemeaning

ofhe'ng恒,becauseinancientChina,Shamanswerebothdoctorsand

diviners.Second,Confuciusisquotedtocallthesouthernproverb

"probablyàsayinghandeddown'fromantiquity,"andtorhetoricallyask

"Ifonecamotknowafterdiviningwithtortoise-shellandstalks,how

muchlesscanoneknowaboutotherpeople?"Neitheroftheseisfoundin

theLunyuversionwhichhas善夫 "wellsaid!"instead.

Third,theLijicorrectlyquotesaShijingode(195/3,12B16b,tr.

Karlgren1950b,142)criticizingroyaldiviners:"Ourtortoisesare(satiat-
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ed-)weary,theydonottellusthe(proper)plans."Fourth,theLl'ji

quotesthe覚命 "ChargetoYue,"butdifferentlyfrom thefabricated

Shujingchapterwiththisname(17/16-22,10.5a･6a,tr.Legge1865,256-8).33

ThisShujing"ChargetoYue"sectionispartoftheso-calledGuwen古文

"ancienttext"forgerydatingfrom the3rd-4thcenturiesA.D.(cf.§3.5),

andwasclearlyplagiarizedfromthelst?centuryB.C.Lijiquote.Fifth,

besidesquotingthethirdlineoftheYtjing恒 Henghexagram,asinthe

Lunyu,theLl'jiaddsaquotefromthefifthline.Bothareidenticalwith

theYijingtextin§3.1.

BasedonthesedifferencesbetweenthetwoversionsoftheSouth-

ernSaying,mostmoderncommentatorsagreethattheearlierLunyu

accountispreferabletothatintheLlji.ButevenifweaccepttheLunyu

versionasauthentic,twofundamentalquestionsremainaboutthemean-

ingsofhe'ng恒 c̀onstant'andbdzhdn不占 d̀onotdivine'.

(1) Whatdidh6ng恒 c̀onstantTmean?TheSouthernSayinghas

asyntacticallydoublenegativethatsomeone無恒 ẁithoutconstancy'不

可 c̀annot'beashaman-doctor.Butwho/whatneedstobèconstant?':the

divination?,thedoctor?,thepatient?,theillness?Theoldestinterpretation

isthatashaman-doctorshouldbem̀orallysteadfast',theKongAnguo

33.TheinitialclauseintheLijiquote("Dignities...ways?")issimilarwith
Shujing17/16("Dignitiesmaynotbeconferredonmenofevilpractices,but
onlyonmenofworth"),andthelast("Ifthis…ensue")isalmostlike17/22
("Officiousnessinsacrificesiscalledirreverence;ceremonieswhenburden-
someleadtodisorder.Toservethespiritsinthiswayisdifficult");butthe
middlephrase("Anxiousthoughtaboutwhatwillbegoodshouldprecedeyour
movements…Letyourmindrestinitsproperobjects,andtheaffairsofyour
governmentwillbepure")ofShujing17/17-21isnotfoundintheLz'ji.
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textsaysifoneisinconstantin徳 p̀ower,virtue',thenmisfortunewill

occur.Anotherearlycommentator,ZhengXuan鄭玄 (127-200)takesthe

SouthernSayingtomeanìnconstant'sickpeople(withtransitoryillnes-

ses?)cannotbecured-butthisisnullifiedbytheabsenceofagrammati-

calobject.ManyConfucianists(e.g.,ZhaoLiangyou蓮良献,fl.1799)have

moralisticallyinterpreted恒 inthesenseofhe'ngxIJn恒心 c̀onstantheart/

mind,perseverance,constancyofpurpose'[Seemeaning(g)in§1.3]:34thus

interpretingtheSouthernSayingtomeanìnconstant'peopleshouldnot

beemployedasshaman-doctors.Waley,however,proposeshe'ng恒 was

thenameofaritualtos̀tabilize'favorabledivinations.

(2) WhatdidConfuciusmeanbybDzha-n不占 d̀onotdivine?'His

LunyucommentthattheSouthernSayingis善夫 g̀ood!,wellsaid!'is

clearerthanhisYZjinginterpretationthatsomeone/something不占而巳臭

'simplydoesnotdivine'.35Threeexplanationsforthisunderstoodsubject

are:inconstantpeoplec̀annotdivine'thefuture(ZhengXuan),anincon-

stantperson'ssickness̀cannotbedivined'(ZhaoLiangyou),oroneshould

ǹot(wait)todivine'aboutthefuture(ZhangShi).Waley§2.1interprets

Ìtisnotenoughmerelytogetafavorabledivination(aboutillness?),one

mustalsohe'ng"stabilize"it'.

34.TheLunheng(19.lla),taking恒 inits§1.3meaning(f)̀common,ordinary',
uses恒嘗tomeaǹordinarydoctor',"Forminorillnesses,ordinarydoctorsare
allcapable,butforcriticaldiseases,itrequiresaBianQiao〔anèxcellent
doctor'exemplar]todoanygood."

35.Cf.thesetranslations:"Thisarisessimplyfromnotattendingtotheprognos-
tication"(Legge),"Onnereflechitpas(surcesparoles),etdelavienttoutle
mal"(Couvreur),HAllbecausehedidnotcalculatebeforehand"(Fung),"Itis
notsufficienttodivine"(Creel).
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Theaboveanalysisshowsthatevenifwedisregardboththe

Lunyu'SYZjingquoteasaninterpolationandtheLijidifferencesasa

laterplagiarism,thereisnoreasontodoubttheSouthernSaying's

authenticity.ThisproverbistheoldestChinesereferencetodoctorsand

shamanichealing.

3.3慎吾 HengAuspiciousness

The(ca.llth-loth?cent.B.C.)"LuoGao"%# (Announcement

aboutLuo)chapteroftheShuj'ingdescribesmakingdivinations恒吉

h̀e'ngauspicious'andapromiseto和恒 h̀armonizeandhe'ng'thepeople.

Waleymentionedtheformerin§2.1,but,sincetheyoccurtogether,his

hypothesisshouldbeapplicabletoboth.36

DukeZhou周公 makestortoise-Shelldivinationsthatrecommend

buildingthenewZhoucapitalatLuo(i.e.,LuoyanginHenan),andsends

themtoKingCheng成王 (r.1115?-1079?B.C.).

When hehadfixedthesite,[伴釆釆視予 卜休懐古]hesenta

messengertocome;andhehascometoshowmethegraceand

constantauspiciousnessoftheoracles.Wetwomenhaveboth

verified(sc.thereadingoftheoracles).(15.16b,tr.Karlgren1950a,

51-2)

36.AnotherShujingchapter(洪範 "GreatPlan,"ca.5th-3rdcents.B.C.,12.22a-b,
tr.Karlgren1950a,33)useshe'ng恒 indescribingtortoise･shellandmilfoil
divinations(cf.Lunheng14.8a-b)aboutweatherasbeingeither休微 l̀ucky'(cf.
卜休 above)for時 S̀easonable'weatheror答微 ùnlucky'for恒 c̀onstant'
weather.Although thiscontrastseemstogive恒 ameaningof̀constant,
unchanging'weather,thedivinationcontextsuggeststhehe'ngritual.Notethe
similaritybetween也efifthunluckydivinationof豪恒風若 "(blindness-)

stupidity-constantwindrespondstoit"andhe'ngdancing恒舞 beingcalleda
益風 "shamanwind/style"in§3.5.
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Thereisaproblemwithhowtoparseb汝iu-<*pukXiôg 卜休 d̀ivination/

oraclerest/luck/blessing'and'&f Ehe'ngauspicious'(Karlgren1970,no.

1771).TheKongAnguotexttakesト休恒吉 astwocoordinatedphrases:

卜休 h̀appinessoftheoracles'and健吉 c̀onstantauspiciousness(ofthe

site)'.CaiChen察沈 (1167-1230)sees卜休恒吉 asasinglephrasemeaning

'thegraceandconstantauspiciousnessoftheoracles'.37

AfterthankingZhouforhisadvice,KingChengobscurelypromises

to和恒 h̀armonizeandhe'ng'allthepeople,saying:

You,prince,areabrightprotectortome,youngman.Yousetforth

agrandlyillustrious[徳]virtue,andmakeme,littlechild,extol

thevirtuousdeedsofWenandWu;(Ishall)receiveandrespondto

Heaven'scharge,[和恒四方民居師]uniteandreachtoallthepeople

ofthemyriadstatesandthefourquarters,andresideinthe(new)

capital.(15.2lb,tr.Karlgren1950a,52)

This和恒 translationof"uniteandreachto"takeshe'< *g'wâ和

h̀armony,concord'andhe'ng健一asaloanfor亙 èverywhere,allover'

(cf.Shl'jing245,§1.3)-tobetransitiveverbsmeaning̀unitingand(extend-

ingover-)reachingtoallthepeople'.Karlgrenbasedhisinterpretation

uponaprecedingcontext(5.8b,1950a,49)thatsaysthenewcapitalwas

strategicallyestablishedatLuoinordertoallowthekingto"managethe

goverrmentinthecentreoftheland."However,dependinguponthe

meaningsofju-<*k2'0居 r̀eside,settle,tranquil'andsh2-<*sZbr師 t̀he

37.TheexcavationofadivinationbookfromaChutombatMashan(Hubei-
sheng1985,seeZhang1988,409-10)confirmsthisphrase.Twoofitsmost
common験辞VerificationSentencesare占之吉"auspiciousnessofdivination"
and占之恒貞吉 "he'ngcorrect/test[see§4.1]auspiciousnessofdivination."
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people,multitude,army,capital,master'(cf.§3A),Karlgren(1970,no･

1772)CitesotherfeasiblereadingsbyKongAnguo"toharmonizeand

(perpetuate-)foreverpreservethepeopleofthe(myriadstatesand)the

fourquarters,and(Causetodwell-)settletheirmultitudes,"andZhang

Binglin章柄麟 (1869-1936)"toharmonizeeverywhere(such)peopleofthe

fourquarterswhosettleinthecapital."

3･4垂憧 ShamanicHens

TheZhouli周蔵 (RitualofZhou)describesawu-he'ng盛恒 rite

(Hayashi1967,208)amongdutiesoftheSiwu司盛 "Manager/Directorof

Shamans,"

TheManagersoftheMediumsareinchargeofthepoliciesand

ordersissuedtothemanymediums.[若圃千早則師盛而舞宇]Wh en

thecountrysuffersagreatdrought,they[師 cf.§3.3]leadthe

mediumsindancingtherain-makingritual(ッu). [固有大災則師盛

而造盛恒]Whenthecountrysuffersagreatcalamity,theyleadthe

mediumsinenactingthetraditionalpracticesofmediums(wu-

heng).(26.7b18a,tr.vonFalkenl1auSen198ga,5)

Sincetheverbinthiskeyphrase造益恒 withwu-he'ngiszaLo<*dz'ôg造

d̀o,make,enact,construct,perfect'- cato<*is'ôg造 g̀oto(esp.offer

sacrifice),goandappear',itcaneitherbereadasd̀o/makeShaman

Heng'org̀otoShamanHeng'.ThecommentaryofZhengXuan鄭玄

(1271200)quotesDuZichun杜子春 (d.58?)that韮恒 meansthe常虞

"customarylocation"whereassembledshamansawaitedorders,but

Zhenginsteadsays恒 meansjiii<*ki独 久 l̀ong(time),long-continued/

-standing,ancient,enduring'and韮恒 means先益之故事 àncientservices/

ceremoniesofformershamans'.Heinterpretszdo造 "enacting"tomean

thewu-he'ngritual嘗案視所施為 "shouldbeenactedinthe[ancient]model."
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EventhoughWaley§2.2saidZheng'sexplanationis"forcedandunconvin-

cing,"itiscontextuallypossible.38VonFalkenhausen(198gb,5)notesDu's

reading"doesviolencetothewordorder,"andsupportsZheng'S恒

'long-continued'interpretationwiththeShiji(6.1379)listingshamansfrom

Jing荊 (i.e.,Chu)"whoenshrine."the[韮先]w aLm'an."Chen(1936,535)

saysKingHeng王恒 orShamanHeng益恒 wasthenameofashaman

divinity.AssumingtheuJu-he'ng韮恒 ritualtohavebeennamedaftera

person,°han(1972,116)readscaLo造 g̀oto(esp.Sacrifice)',translating

"theChiefShamanofthestatewouldleadtheotherminorshamanstogo

toWuHeng韮恒 (ShamanHang),incaseofdisaster."

Besidesreadingwu-he'ng韮恒 as=traditionalpracticesofshamans"

orapropername"WuHeng,"anotherfacileinterpretationtakes恒 tobe

amiscopyof成.ThecommentaryofSunZhirang孫治譲 (1848-1908)

quotesWangZhong江中 (1745-1794)thatWuHeng砿恒 isatextualerror

forWuXian益威,"ShamanXian,"alegendaryshamanicancestor.39As

anearlyshaman,WuXiantiesinwithZheng'S先盛 "formershamans"

glossabove(cf.below).

This司韮 "ManagerofShamans"Zhoulisectionisfollowedby

onesfor男韮 "MaleShamans"and女盛 "FemaleShamans."Dutieslisted

38.YonFalkenhausen(1989a,13)notes益恒 impliestheshamans"hadarich
stockoftime-honoredritualknowledgeattheirdisposal."Zheng'sinterpreta-
tionisfollowedbyothertranslators:"lespratiquesconsacreesdelasorceller-
ie"(Biot,felicitouslytakingadvantageofconsacre/meaning'consecrated,
hauowed'or'accepted,established,habitual'),"oldandcustomaryWu-ist
practices"(deGroot),and"也eritesconsecratedbylongusage"(Giles).

39.TheShujing(16.20a,tr.Karlgren1950a,61)saysWuXian"directedthe
royalhouse"duringthereign(trad.1637-1563B.C.)ofKingTaiWu太戊.
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forthemalesincludehealingritualstozhL2-0招 s̀ummon,beckon,invoke,

proclaim'(cf.招梗 §1.2)goodfortuneandmyl甜 r̀epress,ban'badfortune:

[春招餌以除疾病]Ⅰnthespring,theymakeproclamationsandissue

banssoastoremovesicknessanddisease.[王弔則輿祝前]When

thekingofferscondolence,theytogetherwiththeinvocators

precedehim.(26.10a,tr.YonFalke山lauSen1989b,6,cf.deGroot

1910,1189,Biot1851,2:103-4)

ZhengsayszhGo招 refersto"proclaiming"goodfortune,anddisagrees

withDuthatmyl<*m2'ar甜 (弓 b̀ow'and耳 èar')̀bowtip,stop,repress'

meansmt<*mi左r禰 c̀omplete,fulfill,stop'(see§4.3),insteadinterpret-

ing*miゐr餌 asmyl<*ml'var枚 'pacify,tranquilize,settle,complete,

achiev占i.Bothreadingsarefeasibleinthiscontext･.*miar餌 wasa

graphicloan(Karlgren1970,no.1600)for̀stop,repress'andp̀acify,put

torest'.Raindancesandexorcisticalprayersarelistedamongtheduties

ofshamanesses:

[早嘆則舞字]whenthereisadroughtorscorchingheat,theydance

intherain-makingritual(ッu).[若王后弔則輿祝前]Whenthequeen

offerscondolence,theytogetherwiththeinvocatorsprecedeher.

(26.lob,tr.YonFalkenhausen1989a,6)

Wu-he'ng砿恒 S̀hamaniche'ngritual'isparalleledbyuJibJii舞雫withwあ<

*miwo舞 d̀ance'andyd<*giwo宰 r̀ainmakingritual'(cf.yあ<*ggwo

雨 r̀ain',Eberhard1968,315).*Miwo盛 s̀haman'and*miwo舞 d̀ance'

40.Benedict(1976,186,1986,4213)sees*Pbiu)o>miu盛 s̀haman,magician'
comingfromSino-Tibetan*'ba<ProtoISinoITibetan*(a-)ba(cf_Written
Tibetan?ba-po'magician,sorcerer,conjurer',Kachinba～ dZhba～砂abàto
divine'andsaba'divination,augury').HeproposesProto-Taiborrowed*hmo
(<?*'mo)<*'mっ〇As̀orcerer,magician',alowerclasscontrastwithProto-
Tai*hmっ〇Ar̀ulingclass,priesthood'.
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werecognate,and"dancing"waslinguistically"shamanic"§3.5.40

129

Duringcondolencevisits,thesemaleandfemaleshamansweresaid

to輿祝前 "withtheinvocatorsprecede"thekingandqueen,andZheng

notessomeearlymanuscriptshavexiatn<*sian先 ẁalkbefore,1ead'(～

xia-n<*sian先 b̀efore,former')insteadofqia'n<*dz'ian前 b̀efore,

former,precede'.Thereislittlesemanticdifference,butthe先 variant

couldrelatewithZheng'S先盛 "formershamans"explanationofthe

wu-hCng韮恒 rite.Ontheotherhand,Zhou(1979,27)theorizesthis先

Couldmeanp̀ray/danceinfrontof'oreven先知 f̀oreknowledge'.41

Zhoulidescriptionsoftheu)u-he'ng盛恒 anti-disasterritual,parallel

withtew妙uJ舞宇 raindance,revealalaterstageofinstitutionalized

shamaniche'ng.

3.5憧舞 HengDancing

Waley'slastexampleconcernsaMozi墨子 denunciationofdancing

anditrelateswiththewell-knownconnectionbetweenwu-<*miwo盛

s̀hamans'anduJii<*miwo舞 d̀ancing'(Hopkins1920,423-9,1945,3116;

Chen1936,38;Fukino1960,59;°han 1972,15).TheMozi非楽説

"CondemnationofMusic"chapterdenounces恒舞 h̀e'ngdancing'(Zhou

41.Hayashi(1967,126)notesanoracleinscription(南北明義士 103)with盛先 as
anameWuXianandwith 先 asaverb̀toprecede'in先手母0.TheLiji(10.
lla,tr.Legge1885,1:187)uses益先 tomeaǹshamanfirst'"hefirstemployed
asorcererwithhisreed-brushtobrush(andpurify)thebier."

42.Zhou(1981,7)attemptstoexplaintheShijingpoeticgenreofFeng風"airs"
asderivingfromshamanism.Windwasancientlyconsideredacauseofillness
(Unschuld1985,67-72),andliketherain,wassupposedlycontrolledbysha-
manS.
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1979,56)asa蛮風 =Shamanwind,"with"wind"usuallyinterpreted

figurativelyinitssenseof̀manner,custom,fashion,style,influence'.42

Ifitisaskedwhatisitthatinterferedwiththerulers'attendingto

governmentandthecommonman'sattendingtoworkHtmustbe

answered,music.Therefore[Mozi]said:Tohavemusiciswrong.

Howdoweknowitisso?[先王之書湯之官刑有之日其恒舞子宮是謂

蛮風]Itisfoundinthe"CodeofPunislm entof[Tang]"among

thebooksoftheancientkings.Thisproclaims:"Tohaveconstant

dancinginthepalaceiscalledthewitch'spleasure."43 Astoits

punishment,agentlemanwillbefinedsixhundredandfortypieces

ofsilk,acommonmanwillbeletgofree.(8.18b-19a,tr.Mei1929,

180)

Thereisnoextant湯之官刑 "CodeofPunishmentofTang,"butthe(A.D.

3rd-4thcents.)spuriousShujing(cf.§3.2)伊訓 "InstructionsofE"chapter

(13,followingthe%# "AnnouncementofTang"12)plagiarizedthisMozi

passageabout恒舞 h̀e'ngdancing'.

Helaiddownthepunishmentsforofficers,andwarnedthemwho

wereinauthority,saying[敢有恒舞子宮酎歌子室時謂蛮風]"Ifyou

daretohaveconstantdancinginyourpalaces,anddrunkensinglng

inyourchambers,thatiscalledsorcerers'fashion;[敢有殉干貨色恒

子遊岐時謂淫風]ifyoudaretosetyourheartsonwealthand

women,andabandonyourselvestowanderingaboutortohunting,

thatiscalledthefashionofdissipation;[敢有侮聖言逆忠直遠菅徳比

43.Comparethesetranslations:"Ifyoudaretohaveconstantdancinginyour
mansions,anddrunkensinginginyourhouses,Icallitwufashion"(DeGroot),
"WennsiebestandigindenPaはstentanzenlassen,sonenntmandaseinen
Hexensabatt"(Forke),"Ifyoudaretohaveconstantdancinginyourpalaces
anddrunkenorgiesinyourabodes,itisnothingbutwumores"(HaⅣey).
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頑童時謂乳風]ifyoudaretocondemnthewordsofsages,toresist

theloyalandupright,toputfarfromyoutheagedandvirtuous,

andtobefamiliarwithprocaciousyouths,thatiscalledthefashion

ofdisorder."(8.15a,tr.Legge1865,196-7)

Thesetwotextsdifferwidely,andMe主(1929,180)notes"competent

criticsagree"MoziwasthesourcefortheShujingversion.RuanYuan

glosses常舞則荒淫 "constantdancingwillcausedissipationanddebauch-

ery."Legge,deGroot,andMeialltranslate恒舞 as"continual/constant

dancing,"whichWaley§2.2says"makespoorsense."Itismorereason-

ablethathe'ngJKwasthenameofashamanicdanceofexorcism.44

Waley'Sexamplesaboveshowthattheshamaniche'ng恒 ritual

involveddivination,healing,anddancing.Thisisconfirmedbytheones

below.

4OTHEREXAMPLES

InadditiontoWaley'Stextualillustrationsofshamaniche'ng恒,

thepresentpapercansuggestfivefurtherpossibilities:theChuci§4.1uses

憶幹 h̀e'ngbody?/village?'inapoemaboutshamanicdivination,Mencius

describeshowsagesarealways恒存 he'ngin?/preserve?feverandsick-

ness§4.2,theZhoulireferstohe'ng恒bowsandarrows§4.3,Confucianists

andDaoistsdescribehavinghe'ng恒 asadivinequality§4.4,andarecent

archaeologicaldiscoverysuggeststhatalmostanypre-179B.C.usageof

44.Thishe'ngdancemayhaveresultedinauto-intoxicationsomethinglike
whirlingdervishes.TheShiyiji拾遺記 (9.lob)recordsahe'ngw品性舞"constant
dance"thatwaschoreographedbyXiangFeng和風,afavoriteofSh呈Chong
石崇 (249-300),andinvolvedtenelaboratelycostumedwomen(shamanesses?)
dancing"constantly"dayandnight.
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*d'Zlang常 c̀onstant'couldhaveoriginallybeenwritten*g'∂ng恒 §4.5.

4.1憧幹 HengBody?

TheChucireferstohe'ng恒 whenashamandivinesabouta

sickness.The"ZhaoHun"招魂 ("SummonsoftheSoul,"seeFujino1951,

198-263)mentions去君之恒幹 1̀eftyourhe'ngbody?/village?':

TheLordGodsaidtoWuYang:"Thereisamanonearth

belowwhomIwouldhelp:Hissoulhaslefthim.Makedivination

forhim."WuYangreplied:"TheMasterofDreams…[probable

lacuna]TheLordGod'sbiddingishardtofollow."

(TheLordGodsaid:)"Youmustdivineforhim.Ifearthatif

youanylongerdecline,itwillbetoolate."

WuYangthereforewentdownandsummonedthesoul,saying:

"0soul,comeback!Why[去君之憶幹]haveyouleftyouroldabode

andspedtotheearth'sfarcorners,Desertingtheplaceofyour

delighttomeetallthosethingsofevilomen?"(9/2a,tr.Hawkes

1985,221)

He'ng恒 modifiesgain<*kân幹 t̀runk,mainpart,body,skeleton,work,

capable'.WangYi王逸 (fl.114-142)glossesthis恒 as常 ùsual,constant,

regular',andgives̀body'or̀village'interpretationsforgatn幹.First,he

interprets幹 asmeaning健 b̀ody,form,shape,(substance-)pronounce-

mentofadivination'andquotesaYl'jingcommentary(1.10a,cf.§3.1)that

literallysays貞者事之幹 d̀ivination45isthebodyofthings/sacrifices',but

45.Serruys(1974,22)saysthatinShangoracledivinationformulas,zhe-n<
*tiveng貞 d̀ivination,lowertrigramofahexagram'hadaspecialmeaningof
"'totest,totryout,tomaketnie,COrreCt'inthesenseof̀findouttherl'ght
(courseofaction)'."



ShamanicHeng恒 C̀onstancy' 133

istranslated(Wilhelm 1967,376)"Perseveranceisthefoundationofall

actions."Second,Wangnotesaninterpretation,followedinHawkes's

translation,that*kân幹 wasagraphicloanforaChudialectwordhdn<

*g'd̂ng̀ate,village'開.Fromthiscontextandfromthespecialdivinatory

meaningsof鰹 d̀ivinationpronouncement'and貞 v̀erify/readanoracle,

bottomofahexagram',itispossibleShamanYangwasreferringtothe

exorcisticalhe'ngritual.

Ratherthaninterpreting"ZhaoHun"asadescriptionofashaman

summoningbackthesoulofasickordeadperson,°han(1972,191)

believes"thisisapoemwrittenbyashamantorecallthesoulofhis

novicewholhaslapsedintoastateoftranceduringtheinitiationcere-

mony."HecitestheLiji(6.19b,tr.Legge1885,1:129)"Thepracticeinl#

婁 Zhul(o)u]ofcalling(thespiritsofthedead)backwitharrowstookits

risefromthel638B.C.]battleoflXiangxing]."Zhu-16u#* isusually

readasaplacename(writtenwiththeEhill'radical163,e.g.,Liji10.22b,

Legge1885,1:195),but°hantakesittobeequivalentwithzhuTl6u傑倭

(withthèhuman'radical)̀hunchback'sincemanyshamansweresuppos-

edlyhunchbacks(Kate1954,Carr1991).

4.2位存 Hengln?SI'ckness

AnobscureMengzi孟子 passagemayrefertohe'ngshamanic

healing.46 Itdescribessavants(withtheterms徳慧 p̀owerful/virtuous

46.AccordingtoMencius(4B/28,8B,5a-b,tr.Lau1970,133),asuperiorperson
(君子,cf.§4.4)isdistinguishedbyknowledgewhich存心 (cf.恒心 in§1.3)̀is
maintained/keptinheart/mind',andinresult,"Hewholovesothersis[恒愛]
alwayslovedbythem,hewhorespectsothersis[恒敬]alwaysrespectedby
them."
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[cf.§3.1]wisdom'and術知 t̀echnique/skillknowledge')aspeoplewho

he'ng憧 c̀onstantly?'存 àrein?'̀livethrough?'̀maintain/preserve?'疹疾

f̀everandsickness,suffering,misfortune':

Menciussaid,"[徳慧術知者恒存乎疹疾]Itisoftenthroughadversity

thatmenacquirevirtue,wisdom,skillandcleverness.Theestran一

gedsubjectorthesonofaconcubine,becauseheconductshimself

withthegreatestofcautionandisconstantlyonthewatchoutfor

possibledisasters,succeedswhereotherswouldhavefailed."(7A/

18,13A.lob,tr.Lau1970,185)

RuanYuanmoralisticallyclaimspeoplewhohaveexperienceddifficulties

acquiretheresultantpowertostudyandthuscanachievevirtue.Rather

than恒 meaning"often,""generally,"or"ordinarily,"shamanicreinter-

pretationsofMenciuscanbesuggested.

This恒存乎疹疾 couldliterallymeanthatsages,orskillfulshaman-

doctors?,"carriedoutthehe'ngritualforlhealing]thesick/suffering,"

taking存 èxist,live,keep,reserve'initscommonmeaningof̀maintain,

preserve'.Oritcouldmeanshamans"alwayshaveexperiencedmaladie

initiatique,"the'initiatorysickness'whichispracticallyauniversalaspect

ofshamanism (Eliade1964,23-67,Hawkes1985,43).Citingasecond

centuryB.C.story(Hanshu25A.1220,deGroot1910,1201)aboutawoman

whowasshamanizedthrough illness,Waley(1955,9)saysthe"maladie

iniiiatiqueisofcourseacommonstageinthecareerofshamans,magi-

ciansandsaintsinmanypartsoftheworld."Besidesthepsychology

(Tseng1972,564-5)andpsychopathologyofshamans,therewasapracti-

calaspectto"initiatorysickness."Forinstance,therewasanoldChinese

saying(Chuci4.6a,tr.Hawkes1985,158)that"Hewhohasninetimes

brokenhisarmmaysetupasa[嘗]physician!"47
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4.3HengArchery

Magicbowsandarrowsarediverselyassociatedwithshamanism

(DeGroot1910,394,402,699;Eberhard1968,199,428;Eliade1964,54-5,

152,361-4,388,490-4).Shamansusedarrowsinmanyways,tocauseor

curefever,andtosymbolizemagicflightorinitiatoryresurrection.The

bowwasespeciallyusedtoproducemusicalentrancement.=Theproofis

that,evenwherethedrum isreplacedbyabow-asamongtheLebed

TatarsandcertainAltaians,"saysEliade(1964,175),"whatwehaveis

alwaysaninstrumentofmagicalmusic,notanantidemonicweapon;there

arenoarrows,andthebowisusedasaone-stringedinstrument."Archery

hasbeenmentionedseveraltimesaboveinconnectionwithhe'ng恒:the

oraclegraph司for亙 combines̀bow'withm̀oon'§1･1,usingabowto

produceshamanicmusicwasdiscussedfor*kang縄 v̀iolentlystrum'§1.2,

Maoglossesthe恒 ìncreasing(moon)〉intheShZjing(166,§1.3)as告

b̀owstring,crescentmoon',thegraphfor撃 d̀octor'§3.2hasam 矢

àrrow',asdoes疾 s̀ickness,illness',andarrowswereusedincallingback

soulsofthesickanddead§4.1.

AZhoulipassageaboutshamanichealing(cf.§3A)uses*miar珊

b̀owend/tip,dispel,stop'asagraphicloanfor*miar爾 s̀top'or*m2'ar

a 'pacify',48andtwootherZhouliJ& usagesarefortechnicaltermsin

47.Cf.theZuozhuan(定公 13,56.13b,tr.Legge1872,784):"Ⅰknowheisagood
physician(whocanheal)anarmbrokenin3places."TheLiji(5.15a,tr.Legge

1885,1:114)givessomepracticaladvice:"Thephysicofadoctor,inwhose
familymedicinehasnotbeenpractisedforthreegenerationsatleast,should
notbetaken."

48.ThisZhoulipassageonmaleshamans(26.9b,tr.vonFalkenhausen1989b,
17)says,"Inthewinter,inthegreattemplehall,theyofferlor:shootarrows]
withoutafixeddirectionandwithoutcountingmenumber."Zhengnotes
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archery:the恒矢 h̀e'ngarrow'andthe恒角 h̀e'nghorn'onacompound

bow.

恒矢 物̀ arrows'arelisted(32.8b,Biot1851,2:242-3)assuitable

forleisureshooting,andZheng'Scommentarynotescontradictoryexpla-

nationsofthem beingusedforleisure-timepracticeorforceremonial

archery.Theformerp̀racticearrow'canbeexplainedwithhe'ng恒

meaningr̀egular,ordinary,everyday'§1.3,whilethelatterc̀eremonial

arrow'mighthavederivedfromtheshamanicritualname.

TheZhouli'S"Gongren弓人 Bow-maker"section(42.13a-26a,Biot

1851,2:580-601)useshe'ng恒 r̀egular,always?'sixtimes,especiallyin

referencetothe角 h̀orn'usedtoquickenandstrengthencompoundbows.

Themiddleofthehornis(42.15b)恒普弓之畏 "'always'locatedinthebow

[partcalled]we7<*'iwar畏 f̀ear,dread"'(glossedaswe-i<*'iwar威

t̀errifying,majestic'oru)e-i<*'2'war隈 b̀end,crook').Knotsinthewood

orunevenglue(42.18a-b)恒由此作 "will̀always'bewhatcauses"stretch-

ingthestringorbreakingthehorn."49Ifthe(42.19a)恒角而短 "'regular'

horn(onthebow'sbelly)istooshort,thebowshaftwillresistbending,"

orif(42.19a,20a)恒角而達 "the r̀egular'hornistoolong,itwillbe

overbent."Zhengglosses*g'ang恒 asaloanforgetng <*kang亙

zeLng<*dz'ang贈 òffer,give,sendaway'meaningèxpel(evilinfluences)'
hasavariant(Karlgren1967,no.1786)ze-ng<*tsang(with矢 àrrow'instead
of貝 c̀owry')̀arrow(withastring)'.

49.Thezh勿,6u<*t2'okdi6g祝由 =exorcismtofthecause"wasasouthern
shamanicmedicaltechnique(Veith1966,148,Xie1976,41,Lin1987,41).For
asimilary6ubzL<*d2'0̂gb'2'yek由騨 "causalexorcism"recordedintheLiji(26.
24a,tr,Legge1885,2:448"Sacrifices…ofdeprecation"),ZhengXuanglosses
*b'2'yek鮮asmi<*m2'ar甜 s̀top,cease,exorcise'(cf.§3.4).
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èxtend,cover'meaningjttng<*k2'ang寛 c̀omplete,entire'§1.2.He'ng

archerycouldbeconnectedwiththeZhouli§3.4mentioningshamans

b̀anning'or p̀acifying'evilwith*miar甜 b̀ow tip',buttheexact

meanlngremainsuncertain.

4.4DivineHeng

OnepointonwhichthephilosophicallyopposedConfucianistsand

Daoistsagreedwasthathavinghe'ng恒 wassupernatural.

ThreeLunyupassagesusehe'ng'&:theSouthernSaying($3.2),the

nameChengHeng陳恒 (§1.3),andwhenConfuciuslamentstheabundance

of"inconstant"hypocrites.

TheMastersaid,"A [聖]DivineSagelcannothopeevertomeet;

themostIcanhopeforistomeeta[君子]truegentleman."The

Mastersaid,"A [善人]faultlessmanIcannothopeevertomeet;

themostIcanhopeforistomeeta[有恒者]manoffixedprinciples.

YetwhereallaroundIseeNothingpretendingtobeSomething,

EmptinesspretendingtobeFullness,Penurypretendingtobe

Affluence,[約而為難乎泰有恒者]evenamanoffixedprincipleswill

benonetooeasytofind."(7/25,7.8a,tr.Waley1938,128)

Themeaningofa有恒者 p̀ersonwithhe'ng'isnotclear,compareWaley'S

有恒者 "manoffixedprinciples"translationwithLegge'S"amanpos-

sessedofconstancy,"Couvreur'S"unhommed'unevolontさconstante,"or

Giles'S"amanpossessinghonestyofsoul."ZhangDai張戴 (1020-1077)

defines恒 asonewho不式其心 d̀oesnothavetwominds(i.e.,doubts)'.

ZhuXiglosses恒as常久 p̀erpetual,eternal,everlasting'.ZhangShigives

ascholarlyinterpretationthatbeinga聖 s̀agely'50or君子 s̀uperior

person'resultsfromstudy,whilebeinga善人 g̀ood'or有恒者 c̀onstant'
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personresultsfrompersonality,thereforeonemust̀constantly'studyin

ordertobecomeasage.Thesemoralisticinterpretationsofsimple

c̀onstancy'CouldnotbewhatConfuciusmeantbecauseheasserteditwas

hardtofindpeople(inthe6th15thcents_B.C.)whohadhe'ngJk(cf.having

ah̀e'ngheart/mind'in§1.3).

Confucius'slamentationabouttherarityofpeople有恒 h̀aving

he'ng'issimilartoDaoistZhuangzidescriptionsofitasheavenly:

[NieQue]willbecometheservantofcauses,thevictim of

things,lookinginallfourdirectionstoseehowthingsarefaring,

tryingtoattendtoallwants,changingalongwiththings[而末始有

憧]andpossessingnotraceofanyconstancyofhisown.How

couldhepossiblydoas[配天]counterpartofHeaven?(5.3a-b,tr.

Watson1968,129)

Hewhoseinnerbeingrestsinthe[泰定]GreatSerenitywill

sendforthaHeavenlylight.ButthoughhesendsforthaHeavenly

light,menwillseehimasamanandthingswillseehimasathing.

whenamanhastrainedhimselftothisdegree,[乃今有恒]then

forthefirsttimeheachievesconstancy. [有恒者]Becausehe

possessesconstancy,menwillcometolodgewithhimandHeaven

willbehishelper.(8.5b,tr.Watson1968,254)

SincebothConfucianistsandDaoistssaidhaving恒 wassodivinelyrare,

itmusthavemeantmorethaǹconstancy'.Perhapstheywerereferringto

50.Confuciusonlyusedthewordshetng<*S'iyeng聖 inreferencetolegendary
sages(e.i.,Lunyu6/28,7/33),andflatlydeniesthathe,oranyofhiscontempo-
raries,wasasage(9/6).LaterConfucianistsused聖 inmoregeneralmeanings
of̀sage,Wisepersonメ,esp.Confucius.
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peoplewithknowledge/powersoftheshamaniche'ngritual.

139

Theseancientphilosopherswroteofhe'ng恒 assomethingwhich

couldbe,butrarelywas,有 p̀ossessed'.Thatwasquitedifferentfrom

earlyreferencestohe'ng恒 assomethingwhichwasdone:theShijing§1.3

usesitforplantingèverywhere',theYb'ing§3.1andShujing§3.3use恒

inallusionstodiviningandpossiblyhealing,theZhouli§3.4andMozi§3.5

describeshamansdoingthehe'ngritualdance.Thisdifferencebetween

doingandhaving he'ng 恒 Couldsignifyahistoricalchangeinthe

shamanichengritualduringthelateZhoudynasty.

4.5懐 and常

InearlyChinesetexts,almostanychdng<*d'2'ang常 c̀onstant,

regular'couldhaveoriginallybeenwritten*g'ang恒.Thiscametolight

from the1973discoveryatMawangduioftwosilkDaodejing道徳樫

copies(Henricks1978).51Bothtexts,writtenbeforethe179B.C.taboo§1.1

onHeng恒 thenameofEmperorWen,havehe'ng恒 foreverychdng常

inthereceivedversionsoftheDaodeing.ThisarchaeologiCaldiscovery

suggeststhatearlytextualevidenceofshamaniche'ngcouldhavebeen

deliberatelyobscuredonawidescale.Twoexamplesaregivenbelow,

fromtheDaodejingitselfandtheHuainanzi.52Daoismisaproposbecause

51.ThetombalsocontainedamedicaltextentitledWushi'erbingfang五十二

病方 "PrescriptionsforFifty-twoSicknesses."ItoccasionallyusesheJng恒to
meaǹcommon,regular'(e.gリ恒産 ùsualplace',no.134,Yamada1985,192),
whileonesection(56,Yamada1985,163)abouttreatingdogbiteprescribesthe
powderfromrubbingtogethertwohe'ngsh%J怪石 "heJngstones."

52.TheZhuangziwascompiledpriortothe'&taboo,butsomeAusagesare
ofinterest(viz.5Aa,8.24a).Hunchbacks(Kat6'sshamans)aresaidtohave常

病 c̀onstantsickness'(2,14b)andbepopularbecausethey常和 c̀onstantly
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somescholars(e.g.,Granet1925,Eliade1964,Welch1965)feelitinherited

certainaspectsofancientChineseshamanism.

TheDaodej'inguses常thirtytimes,andsomedubiousmeaningsare

explainableby恒.Forexample,inthefamousfirststich一道可道非常道

"TheDaothatcanbeDao'ed/told/traveledisnottheconstant(?)Dao"

-themodifierchdng<*d'2'ang常 isusuallytranslatedas"constant,"

"regular,"or"ordinary."Butthisiswrongbecausechdngmeans"'long-

customed,‥long-vested'thingsandhabits,"saysBoodberg(1957,603-4),

=bothinthepositivesenseof̀time-honored'(̀regular,'̀customary,'and

ènduring')andinthenegativesenseof̀time-worn'(̀commonplace,'̀ordi-

nary,'and'routine')."ThreeDaodejingpassagessayknowledgeofthe

chLi'ng常 c̀onstant,eternal'constitutesspiritualenlightenment:

[復命日常]Toreturntodestinyiscalledtheeternal(Tao).

[知常日明]Toknowtheeternaliscalledenlightenment.[不知

常妄作凶]Nottoknowtheeternalistoactblindlytoresultin

disaster.[知常容]Hewhoknowstheeternalisall-embracing.

(16,1.8blga,tr.Chan1963,128)

[知和日常]Toknowharmonymeanstobeinaccordwith

theeternal.[知常日明]Tobeinaccordwiththeeternalmeans

tobeenlightened.(55,2.12a,tr.Chan1963,197)

Usethelight.Reverttoenlightenment.Andtherebyavoid

dangertoone'slife-[是謂習常]Thisiscalledpracticingthe

eternal.(52,2.lob,tr.Chan1963,192)

TheseDaoistdescriptionsof常～恒 asilluminationcloselyresemblethe

harmonize'Withpeople(2.24a,cf.和恒 in§3.3).
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divineviewsof恒 in§4.4,andarecomparablewiththeMencian恒心 in

S1.3.

TheHuainanziprovidesafinalexampleofreinterpretingearly常

usagesasshamaniche'ng恒.AfterreferringtoChenHeng陣伍 §1.3with

thename陳成子恒 observingthe恒 taboo(16.6b),theHuainanziuses常

c̀onstant?'tosaythat:

[良醤者常治無病之病故無病]Theskillfuldoctorconstantly(?)cures

thesick(ness)ofbeingwithoutsickness,thusthereisnone.53 [聖人

者常治無患之患故無患]Thesageconstantly(?)curesthetroubleof

beingwithouttrouble,thusthereisnone.(16.7b)

Wasthisoriginallyadescriptionofshamanichealing?

Thepossibilitiesaretoofar-reachingforthepresentstudybecause

chdng常 Lconstant'wassuchacommonword.Inanyevent,theseexam-

plesshowthereplacementofhe'ng恒 withchLi'ng常 c̀onstant'deserves

furtherinvestigation.

5CONCLUDINGREMARKS

Thispaperbearsouttheseminalideaofashamaniche'ngJK

p̀erpetuating'rite.Inconclusion,Waley'S§5.1andcorroborativedata§5.2

aresummarized,aConfuciancover-up§5.3isdiscussed,andprospectsfor

furtherstudiesaresketched§5.4.

53.ThisseemstobearephrasingoftheDaodejing(71,tr.Chan1963,225):L'The
sageisfreefromthedisease.Becauseherecognizesthediseasetobedisease,
heisfreefromit."
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5.1Waley'sEvidence

Waley'she'ngritualillustrationsarefromtheoldestChinesetexts.

Hereinterpretedtwodifficultlinesinthe(ca.llth?-6thcents.B.C.)Ytjing

§3.1,reading恒其徳 as̀makethepowerofanauspiciousomencontinu-

ous'and疾恒不死 as̀ifsomeoneisill,performthehe'ngritualandhe/she

willnotdie'.Anearly(loth?cent.B.C.)sectionoftheShujingS3.3

describesmakingafavorabledivination恒吉 h̀e'ng"constantly"auspi-

cious'.Inthe(5thcent.B.C.)Lunyuandthe(1st?cent.B.C.)LZji§3.2,

ConfuciusquotestheSouthernSayingabouthavinghe'ng恒 beinga

prerequisitefora垂腎 s̀haman-doctor'andindirectlyquotestheYtjing.

The(4th-3rdcents.B.C.)Mozi§3.5saysshamanic恒舞 h̀e'ngdancing'was

punishablebylaw,andthe(ca.2nd-1stcents.B.C.)Zhouli§3.4mentionsan

anti-disaster益恒 S̀hamaniche'ng'ritual.

TherearetextualandgraphicflawsinWaley'shypotheses.First,

heglossedoversomelinguisticproblems.Waleydidnotmentionthatthe

Yl-}'ingsaysto恒其徳 h̀e'ngone'spower'isfortunateforwomenbutnot

formen,northattheShujingcitationabout懐吉 isfollowedbyKing

Chengpledgingto和恒 h̀armonizeandhe'ng'allthepeople.Inspiteof

copiousChinesescholarship,WaleyignoredevidencethattheYzjing

quotewasinterpolatedwiththeSouthernSaying.Second,heoverlooked

imperialtabooasthereasonforchanging恒 to恒,andassumedtheearly

spiralgraphsfor亘 meantthatthehe'ng恒 ritualinvolveddrawing

circles.Whenhemadehishypothesesinthe1930S,thestudyoforacle

inscriptionswasjustbeginning,andWaleymistooktheoraclegraph邑

for亘 asthenameofaritualinsteadofadiviner.Hisideathatthehe'ng

恒 ritualwascarriedoutundera亙 ǹewmoon'remainspossible,butnot

thatitinvolveddrawing/dancingin亘 c̀ircles'.
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Moonswereprominentinearly亙 and恒 graphs,andWaley

mentioneddoingthehe'ngritualatthebeginningofalunarmonth.Zhou

(1981,7)thinkstheSouthernSaying'she'ng恒 referstoakindof跳月

m̀oondance',andmanyoracledivinationsaboutsicknessweremadeon

thelastdayofalunarmonth(Yam1951,15),thoughttobeanespecially

Yin陰 timesuitableformedicalprocedures(Veith1966,217-8).Wu(1991,

134)suggestsalternate"Themoonwhennearlyfull"interpretationsfor

theYzjinghexagramnamedHeng.

Waleyonlybrieflymentionedthehe'ng恒 hypothesis,oneanda

halfpagesinhis(1933)"BookofChanges"articleandtwonotestohis

(1938)Analectstranslation.Thepresentstudycatalogsdetailsaboutthe

shamaniche'ng恒 ritualandsuggestssomeconfirmations.

5.2CorroborativeEvidence

SupportivedataforWaley'sshamaniche'nghypothesiscomesfrom

foursources.Thefirst-additionalreferencestohe'ng恒 inearlytexts

-wasavailabletohim.Theotherthreespecializations-paleographyof

oracleandbronzeinscriptions,reconstructionsofArchaicphonology,and

comparativestudiesofshamanism-havegreatlyadvancedinthefive

decadessinceWaley'sideawasputforth.Itisremarkablehowthese

sourcestietogether.Forinstance,theproposalthatthehe'ngritual

involvedbowsand/orarrowsisseeninallfour:textually,intheZhouli's

heJng恒 archeryterms,graphically,withthe弓 b̀ow'seenintheoracle

graph頑for亙 andthe矢 àrrow･in腎 ･doctor･,phonologically,inthe

word*kang維 v̀iolentlystrum',andcross-culturally,inshamanicusages

ofbowsandarrows.
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First,severalpossibletextualreferencestotheshamaniche'ng

ritualhavebeendiscovered.Thecontextofshamanicdivinationabout

illnessmakesthe恒幹 h̀e'ngbody?'intheChuci§4.1astrongpossibility.

TheMengzi§4.2statementaboutsagesbeing恒存 h̀e'ngin?'feverand

sicknesscanbewellexplainedasmaladieinitiatique.Andiftheword

merelymeant'constancy',itishardtounderstandtheLunyuandZhuang-

zi§4.4claims(cf.theDaodejl'ng§4.5)thatpeoplewho有恒 h̀avehe'ng'are

divinelyblessed.

Second,Studiesofancientinscriptionshaveprovidednewinforma-

tionontheoriginsofhe-ng恒.Thelunaroraclegraphs軒and頑always

refertbtheShangancestorHeng<*Gang恒 (whom theChucisays

inlleritedde'徳 p̀ower',cf.Y2'}'ing§3.1).inmuchthesamewaythata

bookfoundinaChutombexplicateshe'ngdivinationinn.37,thearchaeol

logicaldiscoveryofHam-erasilkDaodejingcopiessuggeststhatmany

early恒 referencesmayhavebeenchangedto常 duringthesecond

centuryB.C.(cf.§5.3).

Third,thereconstructionofArchaicChinesephonologyprovides

anotherhistoricalperspectiveonhe'ng<*g'ang恒.Thestandardety-

mologies§1.2proposedfor*kang亙 ～ *g'ang恒 donotrelatewith

shamanism,butthe*kyang梗 exorcismand/oreffigycouldbeassociated.

Thephonologyofthreeextraordinarywordswiththe*kang亙phonetic

-*kang v̀iolentlystrum',*kang r̀ope',and*kang r̀oad(beneatha

coffin)'-canbeexplainedbythenextspecialization.

Fourth,comparativestudiesofshamanismshedlightonthehe'ng

ritual.ManyofitselementshaveparallelsinotherAsiancultures:
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shamansusingthebowasamagicalstringedinstrumentexplains*k∂ng

摘 v̀iolentlystrum',both*kang確 r̀ope'and*kang増 r̀oad'compare

withLoloandMosoritualsforadeadperson'ssoul,andshamanichealing

divinationsarewidespreadthroughoutAsiaandAmerica.Eliadebelieves

that:

Doubtlessthewuwasnotexactlythesameasashaman,buthe

incarnatedthespirits,and,indoingso,servedasintermediary

betweenmanandthedivinity;inaddition,hewasahealer,again

withthehelpofthespirits.(1964,454)

ThedetailsofChineseshamaniche'ngneedtobecomparedwithshaman･

isminothercultures.

Thereisasurplusofdata,he'ng'K hasbeenconnectedwith

divining,dancing,healing,andexorcISlng.Itmayhavebeenmorethan

oneritual,0rageneraltermforshamanicprocedures,perhapsanearly

shamannamedWuHeng.

5･3TheConfucianistCover-up

Fortwomillennia,Confucianistscholarsandphysicianshave

systematicallyconcealedevidenceabouttheshamaniche'ngritual.Ever

sinceEmperorWu(r.140-87B.C)establishedConfucianismasthestate

religion,therulingclasseshaveshownincreasingprejudiceagainstsha-

manism(deGroot1910,1233-42,Waley1955,ll-2,Loewe1970).Accepting

theideathatChineseshamanswerewomen(i.e.,u)u-盛 s̀hamaness'as

opposedtoxl'親 s̀haman',seeKeightley1989),KaganbelievesConfucian

prejudiceswerelargelysexist:

OneofthemainthemesinChinesehistoryistheunsuccessful

attemptbythemaleConfucianorthodoxytostripwomenoftheir
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publicandsacredpowersandtolimitthemtoaroleofservice…

Confucianistsreasserteddailytheirclaimtopowerandauthority

throughthepromotionofthephallicancestorcultwhichdenied

womenreligiousrepresentationandexcludedthemfromthegov-

ernmentalexaminationsystemwhichwasthepathtooffice,pres-

tige,andstatus.(1980,3-4)

TheConfuciancover-upinvolvednotonlyscholarsandofficials,but

especiallydoctors.TheearlypractitionersofChinesemedicinehistorト

callychangedfrom wu-盛 りmedicine-men''toyt一撃 "menofmedicine."

Withadvancesinherbalmedicineandacupuncture,shaman-doctorswere

practicallydisrememberedaftertheHamera.Unschuld(1980,125-8)refers

toa"Confucianmedicine"baseduponsystematiccorrespondencesand

theideathatillnessesarecausedbyexcesses(ratherthandemons).

Thisconcealmenttookmanyforms.Intheprocessofchangingthe

originalv̀irtuality,spiritualpower'meaningof*tak徳 totheCon-

fucianistmoralsenseofv̀irtue,character',theYl-jing'S恒其徳 was

misunderstood.Additionsofappendices(falselyattributedtoConfucius)

transformedtheY2'jingfromabookofdivinationtoaworkofphiloso-

phy.The恒舞 h̀e'ngdance'wasreadas̀constantdancing'.TheSouthern

Saying'S恒 wasmisinterpretedasthe恒心 p̀erseverance'mentionedby

Mencius,anditssyntaxwasignoredinattemptstoforcereferenceto

p̀ersistentillness'.Copyistschanged韮嘗 s̀haman-doctor'toト笠 d̀iviner'

intheLZji.Thèdoctor'graph警(with̀wine')replaced萱(with̀shaman'),

thoughthelattercouldhavebeentheoriginalwritingoftheSouthern

Saying.54

Modernscholarshipisgraduallyrectifying Confucianistanti-
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shamanprejudices.Kate(1954)arguedthatConfucianistsinheritedtradi-

tionsofshamanichunchbacksanddwarfs.Basedonbirthlegendsand

Lunyupassages,Chan(1972,68)contendsthat:"Confuciusdidhavesome

connectionwithshamanism."Thisanalysisofshamaniche'ng恒 isa

furtherpleCeOfevidence.

5.4FutureProspects

OrientalandOccidentalscholarsareresearchingdiverseaspectsof

shamanicpractices,fromtheY2')'ing'srelationwithChinesewu-shamans

(e.g.,Wang1990)towhatiscalled"neo-shamanism"(e.g.,Doore1988).

Twodisciplinesmostlikelytoprovideanswersaboutshamaniche'ngare

linguisticsa､ndSinology.

Comparativelinguisticsholdspotentialsolutions.Fromthesyntac-

ticstructureoftheSouthernSaying,he'ngB couldbealoanword.

ConsidertheseChinesesoutherndialectal,Miao,andJapanesepossibil-

ities.Harvey(1933,136)notesshamansinHunanwerecalledqia'ngt6ngzyl

強童子 "strongchild,"whileChineset6ngzyl童子 c̀hild,virgin'iswell

attested,thisqia'ng<g'2'ang<*g'iang強 s̀trong,powerful'couldbe

relatedwith*g'ang恒.Wh iteMiaoshamans(Morechand1955,519-21)

divinebycastingpairsofku)alne7ng(cf.*kang～*g'ang!),consistingof

thetipofawaterbuffalohorn,splitintwolengthwise,andincisedonthe

54.霊 isanotherexampleof盛 s̀haman'beinggraphicallyremoved.Early
logographsforltng<*lieng塞 d̀ivine,supernatural,spiritual'pictured雨

'rain'oyerヲeveral口 m̀ouths'and盛 s̀haman[S]',probablyindicating
s̀hamanlCralnprayer,incantation',butthelattertwoelementswereremoved
inthesimplified霊 logograph.ModernChinesefurthersimplifiedltng霊 into
ヨ'pig'shead,hand'over火 f̀ire'.
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flatinterior.TheJapaneseterm genja～ genza験者 àsceticexorcist,

shaman,spirithealer'(Blacker1986,298-9)issaidtoderivefromshugenja

修験者 m̀ountainascetic',55 butcouldhavebeenaffectedby*kang

～*g'∂ng恒.

Sinologicalcontroversieshavearisenoverthepoliticalimportance

ofwu-益shamansinancientChina.Somescholars(e.g,Kate1954,Chang

1983)believeChinesewu-used"techniquesofecstasy"likeshamans

elsewhere,others(e.g.,Keightley1983,YonFalkeI血ausen1989)aredevel-

opingtheideaof"bureaucraticshamanism."Therateofhistorical

changewasremarkable.Duringthefirstmillennium B.C.,thestatusof

Chinese･wu-盛declinedfromShangkingstoHancharlatans."Inmaking

astudyofChineseshamanism,"Hawkes(1985,44)warns,"itiseasyto

forgetthatthedwindlingfunctionsofthewuarenot/necessarilyindica-

tiveoftheatrophyofshamanismitselfbutofagrowlngSpecialization

takingplacewithinit."Themedicaladvancefrom u)u-ylJ益嘗 s̀haman-

doctors'usingexorcismsandprayerstoytat'physicians'usingmedicine

andacupuncturewasoneofmanysuchchanges.

ThegreatestobstacletounderstandingancientChineseshamanism

isthelackofprimarysources.Throughtwothousandyearsoftransmis-

sion,receivedtextualsourceshavebeenalteredtothepointwheresome

obscuredatamustbedecipheredandcorroboratedwithevidencefrom

55.Thisusesaspecialgen験 pronunciationmeaningèfficacyofprayers/

austerities'(e･g･,retgen霊験 m̀iracle,miraculouヲvirtue[ofmedicine]I),rather
thantheusualken& 'testcheck,verify,examlne'.Cf.Japanesekine,arare
'shaman'name(Fairchild1962,119).
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comparativeshamanism.Inconclusion,Chan'sapt"prismatic"metaphor

canbequoted:

Figurativelyspeaking,ourjudgmentandknowledgearelikea

prism,throughwhichinformationpasses;Ourinterpretationislike

apieceofwhitepaperonwhichthespectrumisreflected.(1972,36)

Thehe'ngspecterismoreconsequentialthanWaleyeverimagined.This

studyrefocuseshisshamaniche'ng恒 s̀tabilizing,perpetuating'hypothe-

siswithnewhermeneutic,paleographic,linguistic,anthropological,and

historicaldatatorevealawidespectrumofknowledgethatmayhelpto

lighttheway.
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Forke,Alfred,tr.1922.MêTz'desSozialethike71SundseinerSchiller

PhilosophischeWeyke.KommissionsverlagderVereinigungwissen-

schaftlicherverleger.

FujinoIwatomo藤野岩友.1951.Fukeibungakuron盛系文学論.Daigaku

shob6大学書房.

FukinoYashushi吹野安.1960."6bunikansuruichikosatsu王舞に関する

一考察."Kinj0-gakuenkenkyu-nenpo一錦城学園研究年報 2,57-73.

FungYu-lan,1952.A助 わ770fChinesePhilosophy,thePeriodofthe

Philosophey:S,tr.DerkBodde.rev.ed.PrincetonUniversityPress.

Giles,Lionel.1942."WizardryinAncientChina."TheA7yanPath13,

48419.

Govinda,Anagarika.1981.TheInnerStructureoftheIChing,theBook

ofTransformations.Wh eelwrightPress.

Granet,Marcel.1925."Remarquessurletaoismeancien."AsiaMajor2,

145-51.



152 人 文 研 究 第 83 輯

deGroot,Jam.J.M.,de.1910.TheReligiousSystemofChina.6vols.Brill.

Guanzi宮子 BookofMasterGuam,attrib.toGuamZhong官仲 (d.645?

B.C.),四部叢刊 ed.

Guliangzhuan穀梁侍Guliang'sCommentary,200?B.C.,attrib.toGuliang

Chi穀梁赤,十三経注疏 ed.,part.tr.Legge1872.

Hanfeizi韓非子 BookofMasterHanFei,followersofHanFei(d.233

B.C.),四部叢刊 ed.,tr.Liao1939.

Hanshu漢書 HistoryoftheFormerHamDynasty,100?,BanGu班固

(32-92?),中華 ed.

Harvey,EdwinDecks.1933.TheMindofChina.YaleUniversityPress.

1937."Shamanism inChina."StudiesintheScienceof

Society,ed.GeorgePeterMurdock,pp.247-266.YaleUniversity

Press.

Hawkes,David,tr.1985.TheSongsoftheSouth_Penguin.

HayashiMinao林巳奈夫.1967."Chtigokukodainoshinpu.中国古代の神

変"ToJh0-gakuho東方学報 38,199-224.

Henricks,Robert.1978."ExaminingtheMa-Wang-TuiSilkTextsofthe

Lao-Tzu."T'oung-pao65,166-199.

HiguchiYasushi樋口靖.1976."Iwayurufanxun nitsuite いわゆる

『反訓』について."Komazawadaigakugaikokugoburonshu-駒沢大学

外国語部論集 5,17･31.

Hopkins,L.C.1920."TheShamanorWu盛:AStudyinGraphicCamou-

flage."TheNeu)ChinaRevieu)2.5,423-39.

1945."TheShamanorChineseWu:HisInspiredDancing

andVersatileCharacter."JournaloftheRoyalAsiaticSociety3,

3-16.

HouHanshu後漢書 HistoryoftheLatterHanDynasty,450,FanYe苑嘩

(398-445),中華 ed.



ShamanicHeng恒 C̀onstancy' 153

Huainanzi涯南子 MastersofHuaiNan,139?B.C.,followersofLiuAn割

安 (179?-122B.C.),四部叢刊 ed.

HubeishengJingzhoudiqubowuguan湖北省荊州地区博物館.1985.Jiang-

1ingMashanihaoChumu江陵馬山一号楚墓.Wenwu.

Hultkrantz,Ake.1973."ADefinitionofShamanism."Temenos9,25-37.

Jingdianshiwen経典樺文 ExplainingGraphsinClassicalBooks,583?,Lu

Deming陸徳明 (556-627),四部叢刊 ed.

Kagan,RichardC.,ed.1980.日TheChineseApproachtoShamanism."

ChineseSociologyandAnthropology12.4,31135.

Karlgren,Bernhard.1934."WordFamiliesinChinese."Bulletinofthe

MuseumofFarEastem Antiquities5,91120.

.1946."LegendsandCultsinAncientChina."Bulletinofthe

Museum ofFarEastem Antiquities18,199-365.

,tr.1950a.TheBookofDocuments.IMuseumofFarEastern

Antiquities.

,tr.1950b.TheBookof Odes.Museum ofFarEastern

Antiquities.

.1957.GyiammataSericaRecensa.BulletinoftheMuseumof

FarEasternAntiquities29.

.1968.LoanCharactersinPre-HanTexts.Museum ofFar

EasternAntiquities.

.1970.GlossesontheBookofDocuments.Museum ofFar

EasternAntiquities.

Kat6J6ken加藤常賢.1954.Chu-gokukodainoshu-yo-toshiso-中国古代の宗

教 と思想.Harvard-Yenching-DoshishaInstitute.

.1960."Renrenyushanren仁人輿善人."Bulletinof the

InstituteofHl'storicalPhilology中央研究院歴史言語研究所所集刊外

偏 4,61-81.



154 人 文 研 究 第 83 輯

KeightleyDavidN.1978.SourcesofShang Histow,TheOy7aCle-Bone

Inscγ砂tionsofBy10nZeAgeChina.UniversityofCaliforniaPress.

.1983."RoyalShamanismintheShang:ArchaicVestigeor

CentralReality?"PaperpreparedfortheworkshoponChinese

divinationandportentinterpretation,UniversityofCalifornia,

Berkeley,20June-1July1983.

.1989."ShamanisminGuoyu?ATaleofXi現andWu益."

PaperpreparedfortheCenterforChineseStudiesRegionalSemi-

nar,7-8April1989,UniversityofCalifornia,Berkeley.

Kitagawa,Joseph.M.1977."[BookReviewof]TheCatalpaBowlAStudy

ofShamanisticPyacticesinJapan.ByCarmenBlacker."Journalof

AsianStudies.36.2,359161.

Lau,D.C.,tr.1970.Mencius.PenguinBooks.

Legge,James,tr.1865.TheShuChing.OxfordUniversityPress.

,tr.1872.TheCh'unTs'euwiththeTsoChuan.Oxford

UniversityPress.

,tr.1885.TheLiKi.2vols.OxfordUniversityPress.

,tr.1893.TheConfucianAnalects,theGreatLeaning,and

theDoctrineoftheMean.Rev.of1861ed.OxfordUniversityPress･

,tr.1895.TheWoyksofMenciw.Rev.of1861ed.oxford

UniversityPress.

,tr.1899.TheIChing.TheSacredBooksoftheEast,vol.

16.Clarendon.

Lemoine,Jaques.1988.…TheBridge,anEssentiallmplementofHmong

and Yao Shamanism."In Shaman'sPath:Healing,Personal

Gy10u)th,andEmpowerment,GaryDoore,ed.Shambala.63-72.

Liji産記 RecordsonRitual,50?B.C.,attrib.toTaiSheng戴聖,十三経注

疏 edリtr.Legge1885.



ShamanicHeng恒 C̀onstancy' 155

LiXiaoding.李孝定.1965.Jiaguwenzizhゐhi甲骨文字集釈.7vols.Insti-

tuteofHistoricalPhilology.

Liao,W.K.,tr.1939.TheCompleteWoy:ksofHanFezTzあ韓非子;a

ClassicofLegalism.ArthurProbsthain.

LinFushi林富士.1987."ShilunHandaidewushuyiliaofajiqiguannian

jichu試論漢代的益衝撃療法及其観念基礎."Shtyuan史原 16,29-53.

LinYutang,tr.1938.TheWZsdom ofConfucius.RandomHouse.

Loewe,Michael.1970."TheCaseofWitchcraftin91B.C.:itsHistorical

SettingandEffectonHamDynasticHistory."AsiaMajor15.2,

159-196.

Lunheng論衡 DiscoursesWeighedintheBalance,82?,WangChung王充

(27?-97?),四部叢刊 ed.

Lunyu論語 Analects,followersofConfucius孔子 (551-479B.C.),十三経注

疏 ed.,tr.Legge1893,Waley1938.

Liishichunqiu呂氏春秋 Lu'sSpringandAutumnAnnals,LtiBuwei呂不

為 (d.235B.C.),四部叢刊 ed.

Mathieu,Remi.1987."ChamanesetchamanismeenChimeancienne."

L'HommelOl,10-34.

Mei,Yi-pao,tr.1929.TheEthicalandPoliticalWorksofMotse.Probsth-

ain.

Mengzi孟子 Mencius,followersofMengKe孟酎 (372?-289?B.C.),十三経

注疏 ed.,tr.Legge1895,Lau1970.

Morechand,G.1955."Principauxtraitsduchamanismemeoblan°en

lndochine."Bulletindel'Ecolefrancaised'Extreme-OrientXLVII:

509-546.

MoriYasutar6森安太郎.1970.Ko-leidensetsulkodaiChiqokushinwano

kenkyu一黄帝伝説古代中国神話の研究.Ky6t6j6shidaigakujimbun-

gakkai.



156 人 文 研 究 第 83 輯

Mozi墨子 BookofMasterMo,followersofMoDi墨笹(479?-381?B.C.),

四部叢刊 ed.,tr.Mei1929.

RaoZongyi鏡宗麟.1959.Yl'ndaizhenburenwutongkao殿代貞 卜人物通考.

2vols.UniversityofHongKongPress.

Serruys,Paul.1974.HStudiesintheLanguageoftheShangOraclelnscrip-

tions."T'oungPao60,121120.

Shzji史記 HistoricalRecords,90?B.C.,SimaTan司馬談 (180?-110B.C.)

andSimaQian司馬遷 (145-86?B.C.),中華 ed.

Shl'}'ing詩経 BookofPoetry/Odes,十三経注疏 ed.,tr.Legge1871,Waley

1937,Karlgren1950b.

ShimaKunio島邦男.1971.Inkyobokujiso-rui殿虚 卜辞綜類.2nded.Hoyu.

Shiylji拾遺記 RecordstoRepairOmissions,WangJia王嘉 (d.390?),叢書

集成 ed.

Shujing書経 BookofDocuments/History(a.k.a.Shangshu蘭書),十三経

注疏 ed.,tr.Legge1865,Karlgren1950a.

ShuouJenjiezi説文解字 ExplanationofScriptandAnalysisofCharacters

(a.k.a.Shuowen),100?,ⅩuShen許慎 (58?-147?),上海古籍 ed.

Shuoyuan説苑 GardenofDiscourses,20?B.C.,LiuXiang劉向 (77-6B.C.),

四部叢刊 ed.

Steele,John,tr.1917.TheI-li,OrBookofEtiquetteandCeremonial.

Probsthain.

Sung,Z.D.,tr.1935.TheTextofY2'King.WorldBookCo.

T6d6Akiyasu藤堂明保.1965.Kanjigogenjiten漢字語源辞典.Gakut6sha.

TsienTsuen-Hsuin.1962.WrittenonBambooandSilk;theBeginningsof

ChineseBooksandInscriptions.UniversityofChicagoPress.

Tseng,W.S.1972."PsychiatricStudyofShamanisminTaiwan."Archives

ofGeneralPsychiat7y26,561-565.

Unschuld,Paul.1980."ConceptsofIllnessinAncientChina;theCaseof



ShamanicHeng恒 C̀onstancy' 157

DemonologicalMedicine."JournalofMedicineandPhilosophy5.2,

117-132.

.1985.MedicineinChina,AHl'sto7yOfIdeas.Universityof

CaliforniaPress.

Veith,IIza,tr.1966.TheYellowEmpey10r'sClasicofInternalMedicine.

newed.UniversityofCaliforniaPress.

WaleyArthur.1933."TheBookofChanges."BulletinoftheMuseumof

FarEasternAntiquities.5,121-142.

,tr.1938.TheAnalectsofConfucius.AllenandUnwin.

,tr.1937.TheBookofSongs.AllenandUnwin.

,tr.1955.TheNZneSongs.AllenandUnwin.

WangZhenfu王振復.1990.Wushu:ZhouyideuJenhuazhihui盛術 ≪周易≫

的文化智慧.ZhejiangGujie.

Ware,JamesR.,tr.1966.Alchemy,Medicine,andReh'gionintheChina

ofA.D.320.･theNetP'ienofKoHung.M.Ⅰ.T.Press.

Watson,Burton,tr.1968.TheCompleteWoy:ksofChuangTzu.Columbia

UniversityPress.

Welch,Holmes.1965.Taoism,thePartingofthel物 ,rev.ed.Beacon

Press.

Whincup,Greg.1986.RediscoveringtheIChing.Doubleday.

Wieger,L.1927.ChineseCharactey:S,tr.L.Davrout,2nded.Paragon

reprint.

Wilhelm,Richard,tr.1924."IGing",IDasBuchderlVandlungen.Dieder-

ichs.

.tr.1967.TheIChing,orBookofChanges.tr.CaryBaynes,

3rded.PrincetonUniversityPress.

Wing,R.L.,tr.1982.TheIllustylatedIChing.Immedia.

WuJing-Nuan,tr.1991.Yt'Jing.UniversityofHawaiiPress.



158 人 文 研 究 第 83 輯

ⅩieKang謝康.1976."Zhongguogudaiwushuwenhuajiqishehuigong-

neng(shang)中国古代砿術文化及其社会功能(上)"Zhonghuawenhua

fZiXingyuekan中国文化復興月刊 9,40-50.

YamadaKeiji山田慶見 1985.ShinhaisugenChu-gokukagakushishわo-no

kenkyu一新発現中国科学史資料の研究.Kyotodaigakujinbunkagaku

kenkydjo.

YamYiping厳一再.1950."Zhongguoyixuezhiqiyuankaolue中国撃撃之

起源考略(上)."Daluzazhi大陸雑誌 2.8,20-22.

.1951."Zhongguoyixuezhiqiyuankaolue中国撃撃之起源考

略(下)."Daluzazhi大陸雑誌 2.9,14-17.

Yl')'ing易経 BookofChanges(a.k.a.Zhouyi周易),十三経注疏 ed.,tr.

Wilhelm1967.

Yili儀穫 BookofEtiquetteandCeremonial,十三経注疏 ed.,tr.Steele

1917.

ZhangZhengming張正明,ed.1988.Chuwenhuazhi楚文化志.Renmin.

Zhanguoce戦国策 PlotsoftheWarringStates,四部叢刊 ed.,tr.Crump

1979.

ZhengChenghai鄭成海.1971.Laoziheshangzhujiaoli老子河上注校理.

Zhonghua.

ZhouCezong周策縦 [ChowTse-tsung].1979."中国古代的盛等輿祭紀､歴

史､禁舞､及詩的関係."TsingHunJournalofChineseStudiesn.S.

12,1-59.

.1981."古砿封柴舞及詩歌牽展的貢献."TsingHuaJournalof

ChineseStudiesn.S.13,1125.

Zhouli周産 ZhouDynastyRitual,十三経注疏 ed.,tr.Biot1851.

Zhuangzi荘子 BookofMasterZhuang,followersofZhungZhou荘周

(369?-286?B.C.),四部備要 ed.,tr.Watson1968,part.tr.Graham

1981.



ShamanicHeng% 'Constancy' 159

Zuozhuan左侍 Zuo'sCommentary,300?B.C.,attrib.toZuoQiuming左

丘明,十三経注疏 ed.,tr.Legge1872.




